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Offering A New Hope For Humanity
Addressing The Heart Of Social, Economic
And Political Systems

It would be impossible to put together in this issue
of the INFO the varied and the profound insights based
on our reflections on the Compendium of the Social
Doctrine of the Church. We will thus continue with the
publication of the rest of the key papers that were
presented at the Asian Presentation of the Compendium
held last January 2007 in Thailand.

All the presenters shared one thing in common. They
were able to examine critically, some of the most pressing
issues that are confronting both the Church and the world
of Asia. Normally, most of us tend to look at the reality
outside, either with indifference or from a very pessimistic
perspective because often we are either not too aware of
the reality outside or that our views are often narrow and
limited by our own experiences. We often don’t see the
light ahead or the wisdom to recognise other perspectives
and world views. Our faith vision has often in the past
made us more concerned about the afterlife that it did not
matter how we looked at the world around us. What
seemed so refreshing were the new insights that the
presenters shared as Christians and professional, when
they attempted to throw a new light on the world around
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them. Their own reading of the signs of the time was in
one sense being influenced by a new hope that raised their
creative energies. They seem to be persons who spoke with
a passion not just on the subject matter of the contents of
the Social Doctrine of the Church but their own personal
and lived convictions about their lives as followers of Jesus
in the context of Asia. They were able to bring to our
awareness that the Social Doctrine of the Church, if it is
to be understood by the world today, has to be lived out
actively by the Christian in the social, economic and
political world. Christian in the world today can truly
influence the heart of our social, economic and political
systems, when the Social Doctrine becomes an essential
element of the evangelisation.

Many of us agree that one of the most urgent tasks
ahead for the Church in Asia is for the holistic formation
of the Laity in the Social Doctrine of the Church, especially
with regards to the renewal and revitalisation of the family.

Br. Anthony Rogers, FSC
Editor
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Compendium, Family And Situation Of Asia

Asia, which occupies almost a third of the earth’s land area
and is home to two-thirds of the world’s population, is
experiencing a tsunami of change in almost every sphere of life.
The Asian family, which the Compendium of the Social Doctrine
of the Church speaks of as “the vital cell of society” is caught up
in this vortex and is no exception.

The Compendium speaks of “this cradle of life and love
that people are born and grow™, a cradle where ““the climate of
natural affection which unites the members of a family unit,
persons are recognised and learn responsibility in the wholeness
of their personhood”.

Once the ballast in most people’s lives, this cocoon is now
being buffeted on every side by multiple changes in the social
and economic environment. This tsunami of change is resulting
in an “inheritance of loss” (to use the title of a recent prize-
winning book) for younger generations growing up without the
traditional value systems and certitudes of the past.

The Chinese sage, Confucius, wrote 2,500 years ago, “At
15, I set my heart on learning. At 30, | was firmly established. At
40, | had no more doubts. At 50, | knew the will of Heaven. At
60, | was ready to listen to it. At 70, | could follow my heart’s
desire without transgressing what was right.”

People living in a time of great change do not enjoy these
luxuries. For them, it is uncharted territory without the guidance
and wisdom that elders and social institutions have provided in
the past. Today, peers and elders find themselves themselves
baffled and bewildered as they try to cope with relentless change.

In the past, the first images that came to mind when you
mentioned ‘Asia’ were those of poverty and large families, many
of them living a subsistence existence, struggling to survive
amidst squalor, poverty and disease. This is still largely true
despite globalisation and the islands of prosperity that it has
created. Many families continue to be poor and will continue to
remain so, but with an added factor — the forces of change brought
on by the ICE (Information, Communications and Entertainment)
revolution are forcing them to cope with many more challenges
than just the struggle for survival.

In other words, they will continue to struggle against the
social and economic structures that keep them poor, exploit them
and make it difficult for them to break out of the cycle they are
in. But, in addition, they will now have to struggle to cope with
the change that is relentlessly intruding into their societies from
the village upwards, and impacting every member of their
families.

To realise how great the impact of change in Asia is,
consider the following:

e The changes the world (Asian urban society included)
witnessed from 1900 to 1990 is equivalent to the change
the world experienced over the past 1,000 years!

e But the change the world (again Asian urban society
included) witnessed from 1990 to 2000 is equivalent
to the change experienced between 1900 and 1990!

In other words, the change the world went through over a
thousand years was telescoped into a century. But the change
the world experienced in the last century was telescoped into
just a decade in the 1990s.

Mr. Allwyn Fernandes
Journalist and Communications Professional
Mumbai, India

We have referred above to Asian urban society. There are
also two other Asias — rural and tribal that merit our attention.
They too are experiencing the impact of modern wireless
communications technologies that are skipping the wireline stage
and catapulting them into the wireless age.

Let me share with you some more examples of the speed
of change in Asia:

In India, we had just one government-run TV channel in
1991. Today, almost 70 million of the 120 million homes that
have a television set, have access to 300 TV channels from
around the world, including Japan and Singapore. Visuals from
around the world are being beamed into home 24 hours of the
day and being watched by people regardless of age, literacy
levels or ability to put a context to them. The impact of this
unrestricted borderless “infotainment” downloaded into homes
before unsuspecting eyes, 24 hours of the day, is mind blowing.
To read Lady Chatterley’s Lover one needs a certain level of
literacy and understanding. But not to watch a film based on the
book.

But perhaps the biggest revolution is being wrought by
the cellphone/handphone/mobile. It is now India’s number one
consumer product — it has pushed bicycles to second place! The
popular expression about the three basic necessities of life —
Food, Clothing and Shelter or ‘Roti, Kapda aur Makaan’ — has
now been expanded in Indian languages to ‘Roti, Kapda, Makaan
aur Mobile’! In due course, | suppose someone will rephrase
Scripture to claim that “Man cannot live by bread alone — he
also needs a mobile”!

The mobile phone revolution is really Asia’s revolution,
not that of the western world where mobiles have been slower
to catch up. Motorola introduced the first mobile phone in 1983.
It took 20 years to get to the first one billion subscribers but just
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three years to get to two billion and the mobile phone companies
expect to get to three billion subscribers by the end of this year
instead of 2008. By 2010, that number is expected to reach 4
billion, with India and China alone adding 11 million subscribers
a month.

Ed Zander, chairman and chief executive of cellphone giant
Motorola, said recently: “In the world today, we have four births
per second. In the mobile world, we sell 25 mobile devices per
second.”

He said this on January 9, 2007 when he pedalled a bright
yellow bicycle on to the stage for his keynote presentation at the
International Consumer Electronics Show in Las Vegas. The bike
was equipped with a dynamo attached to a charger for a cellphone
that could be used in developing economies where the wireline
phone service is sparse and electricity supply is irregular. Wireless
communications networks are being built instead, enabling Asia
to leapfrog straight from the 19th into the 21st century.

One hears a great deal about the “digital divide’. But the
cellphone is proving to be a “bridge to the future”. It is bridging
the digital divide, offering digital dividends and also creating
digital discomfort. For most people in these new Emerging
Markets, as the Third World is now called, the mabile phone is
not only their first phone call, it is their first interaction with a
computer and it is going to be their first experience with the
Internet. Motorola and other companies are building phones and
other technologies specifically for these users, to “connect the
unconnected”.

The Motofone, for instance, is a handset designed for
emerging markets. It is dust-proof, moisture-resistant and can
hold a charge for five days. The phone’s commands are voice-
activated for users who can’t read. It sports a user-interface called
E-link that can be viewed even in bright sunlight. The bicycle
phone charger is another example of using technology.

In India, another quiet digital revolution is quietly reshaping
the lives of farmers in remote in Indian villages as they visit the
“e-choupal” or “electronic-marketsquare” set up by the
government and private companies in their villages. Launched
in June 2000, ‘e-choupal’, is the largest initiative among all
Internet-based interventions in rural India and already reaches
out to more than 3.5 million farmers in over 36,000 villages,
through nearly 6,400 kiosks across nine states. In the beginning,
these ‘e-choupals’ told them the prices of produce in the
neighbouring markets. Now, having got a taste of how information
can help them get better prices for their produce, they are asking
for prices in other distant parts of India and even elsewhere in
the world!

Such change can only bring great turbulence, cutting us
loose from our moorings. We see that happening to several
institutions in our society today, especially the Asian family. Much
of this change is the result of global forces unleashed in the late
"80s and early *90s.

The ICE Revolution

The process of change in Asia began with the collapse of
the Soviet Union in 1989. With it collapsed the political-social-
economic system established after World War Il. With it went
the bipolar political and economic system, socialistic principles
and concepts of social and economic justice and development
that governed many economies. Market forces gained in strength
and, despite the Asian financial crisis of the mid *90s, China,
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Viet Nam and India are today considered “poster-boys” or models
for the success of free market economics in reaching the fruits of
development to larger numbers of people, when compared to
socialism.

The end of the Soviet Union was accompanied by two other
important developments which have had great impact on Asian
societies — the arrival of cable and satellite TV following Gulf
War | in 1991, and the Internet going public in February 1994.
An Information, Communications and Entertainment (ICE)
revolution followed. Simultaneously, the World Trade
Organisation (WTQO) came into existence, as well as the
outsourcing of white collar jobs from the rich, industrialised north
to the poorer, less industrialised but human resource-rich south.

As the Internet became accessible to increasing numbers
of people around the world, companies discovered that they could
use Asia’s vast educated English-speaking brainpower in
countries like India and the Philippines through the Internet, to
become more cost-efficient. A similar process had begun with
manufacturing in the ’80s with many companies relocating
manufacturing operations to China. This process also intensified
in the 1990s.

All this has changed life in Asia tremendously. Let’s look
at a few of these changes with regard to family life.

Migration

The 1973 oil boom in West Asia triggered off a major
migration, mainly of the labour classes. Several thousand men
from across Asia went to work as construction workers in what
is known as ‘West Asia’ in Asian terminology. This process itself
disrupted family life in many Asian countries. In course of time
women, single and married, also found jobs in West Asia as
housemaids, nannies and nurses. Often, they went in place of
their men folk who could not find jobs in the new El Dorado of
West Asia.

The eighties saw more migration to West Asia, but this time
it was for white-collar jobs. Only in a few of these countries
were families allowed in.

These new found opportunities did have a beneficial
economic impact on many families. They offered many a chance
to break out of caste and other social structures, or the cycle of
poverty into which they were born or forced by circumstances.
They helped many get the education, medical care and upward
mobility they so ardently desired.

But there were also the downsides. The sudden infusion of
money into hitherto impoverished families and communities
disrupted traditional family and social life. The absence of
authority figures in the family and local communities, resulting
often in many communities being forced to depend only on
women, led to new problems of coping with absentee spouses
and parents.

One of the states in India that witnessed the “Gulf Rush”
was Kerala, known as “God’s Own Country” because of its scenic
beauty. Kerala accounts for a quarter of the 24 million Christians
in India (total population 1.1 billion) and they constitute 19
percent of the population in the state. Kerala is also the state
with the highest rate of literacy in India, 100% literacy in some
districts. But despite the high literacy rate, many Keralites,
especially the educated ones, have had to migrate elsewhere for
jobs. In India, they led the rush to the oil-rich Arab countries for
jobs.



The July 12, 2004 issue of Outlook magazine in India had
a cover story “Hoax of God’s Own Country”, highlighting another
side of what the sudden infusion of petrodollars had done to
social and family life in Kerala:

e Suicide: The state is No. 1 in India, with 9,000 reported
suicides a year, or 27 per day. There are 80,000 reported
attempts annually.

e Crime: India’s highest crime rate — 306.1 crimes
committed per 1,000 people per year (hational crime
rate is 176.7 per thousand).

e Joblessness: The worst in India — 36% and 34%
respectively of the rural and urban population in the
15-29 age group are unemployed.

e  Atrocities Against Women: The number of these crimes
has risen fourfold in the past seven years; 22.7% of all
Malayali women suffer some form of violation.

e Foeticide: There were 962 girls for every 1,000
boys in the 0-6 age group in 2001, down from 976
in 1971.

e Alcoholism: Each year, Kerala guzzles 8.3 litres of
liquor per person, the highest in India, and nearly three
times the national rate.

“Techie’ Migration

The arrival of the Internet age initially led to more migration
as Information Technology (IT) companies recruited educated
young men and women from Asia, especially India, as
programmers and software writers to tackle the Year 2000
problem (also known as the Y2K Problem, Millennium Bug or
Y2K Bug). This was caused by the fear that date-related
processing programmes would work incorrectly as we moved
from December 31, 1999 to January 1, 2000.

Companies and organizations world-wide checked and
upgraded their computer systems to prevent a collapse as they
moved from ‘99’ to ‘00’ of the new century. This preparation for
Y 2K had a significant effect in that it created new opportunities
for a new class of well-educated technology workers called
‘techies’.

Thousands were hired by technology companies from Asian
countries and shipped to work at sites in the advanced countries
to meet the shortage of computer professionals to tackle the Y2K
bug. The more men and women these companies hired, the more
money they made as “body shoppers” for providing the minds
required to reprogram the software in the machines. This created
a new class of well-educated migrants skilled in the new
technologies of the computer age.

No significant computer failures occurred when the clocks
rolled over into 2000 and debate continues on whether the
absence of computer failures was the result of the preparation
undertaken, or whether the significance of the problem had been
overstated! But it had opened a new window of opportunity for
many.

Outsourcing

The arrival of outsourcing of white-collar jobs to India and
other parts of Asia in the late 1990s changed the job scenario at
home itself for the educated in these countries and opened up
new vistas. In the early phases, only computer programmers and
engineers were in demand in backwater towns and cities like

Bangalore, which came to be known as India’s Silicon Valley.
As voice and data call centres and other IT-enabled services
created new jobs, women too were in demand. The situation
that prevailed earlier of too many people chasing too few jobs
was reversed.

Many young people have found new jobs in these call
centres at much higher salaries than the rest of the work force.
Many families find young sons and daughters earning as much,
if not more than their parents are towards the end of their work
lives. This has upset the balance in many families as many young
people found themselves unable to handle the sudden flush of
money. Much has been written about the money and environment
in these new job opportunities encouraging:

e a new lifestyle of compulsive shopping for clothes,
gizmos and gadgets;

e new forms of social behaviour that is often “western”
in keeping with the advanced economies which they
service;

e anew “have fun” work culture of intense and relentless
hard work to meet unreachable targets, interspersed
with relaxation “breaks” with music and dance sessions
to help them cope and stay on;

e opportunities for interaction between the sexes that is
unthinkable outside the confines of the call centres,
often resulting in early marriages and even quicker
divorces.

Some of these changes were well summed by Gisele
Regatao, a graduate student of business journalism at City
University of New York, on the “first ladies of IT” — Kalpana,
Sumathi and Sudha, the wives of some of the richest men in the
IT business in India.

Kalpana is the wife of Pradeep Kar, founder of the
Microland Group, one of India’s leading e-services companies.
Sumathi is married to R Mohan, who was managing director of
Mphasis-BFL, a software solutions firm with 1,300 employees
and 17 offices worldwide. Sudha’s husband is N R Narayana
Murthy, the chairman of Infosys Technologies Ltd., one of the
three largest software companies in India. Wrote Ms Regatao:

“Many eyes shine with all the wealth created by
companies like Infosys, Microland and Mphasis-BFL. But Mrs
Kar, Mrs Mohan and Mrs Murthy’s lives are very much like
they were before the IT boom. Of course, this does not mean
their lives did not change at all. Suddenly, they shifted from the
reality of limited wages and regular job hours to one of huge
incomes and overwork...Perhaps wealth doesn’t seduce these
women because they got rich later in life.

“The same is, however, not true for their children. Both
Sumathi and Sudha find it difficult to believe that their children
will keep the same simple life they are living now. “We simulate
a middle class lifestyle, but I don’t expect my child to live a
spartan life,” says Sudha Murthy. ‘With so much money around,
children’s lives must change’.

“Sumathi Mohan is already feeling the change when her
son asks for an expensive, branded T-shirt. ‘He doesn’t feel the
need to work hard. And it is not only the money that is changing
this new generation...” Sumathi recalls what her son said
recently — the problem with his mother, he said, is that she is too
simple.”

There are other problems. Many young people work at
these call centres at night, the graveyard shift. This impacts their
social life as well as their relationships with the family and the
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Church. Many young people who would have been active in
Church and other social or political organisations, as we were
in our twenties, or perhaps playing a game of football, volleyball
or cricket, are no longer available in the evening hours because
they work nights or evenings and sleep during the day.

As the numbers of call centre jobs increase, the financial
benefits are huge but so are the social costs for these young men
and women as well as to their families and friends. All this
impacts family life as we know it and calls for tremendous coping
and understanding in many families, especially among young
married couples.

Studies by experts show that the number of services jobs
lost in the US alone to outsourcing rose from 204,000 in 2001
to0 406,000 in 2004, 830,000 in 2005 and will rise to 3.4 million
by 2015. Berkeley economist, Dr. Cynthia Kroll, estimates that
as many as 14 million jobs in the US are at risk for outsourcing
(Kroll 2004). Jobs that are most at risk require no face-to-face
customer service, use remote telecommunications technology,
and have high wage differentials between countries. Many of
these jobs will move to Asia as English language skills grow.

The impact of this shift will be positive in financial and
job terms. But it also means that people have to be helped to
cope with the impact of these changes and fill the new voids
created in their lives because of odd new working hours and the
identity change they undergo, switching from Rekha at home to
a new identity as “Ruth” in the workplace, and submerging
themselves in the culture of the countries calling their call centres.
Many are already seeking emational and spiritual sustenance.

Here is another excerpt from India’s most widely read
portal, www.rediff.com in a two-part article on April 15 and 16,
2004. This article by George lype from Kerala is based on an
authoritative study in The Lancet, the respected British medical
journal, on suicides in southern India. It talks of how southern
India, which moved swiftly into the IT age because of its higher
education and living standards and became India’s IT hub, is
now the “suicide capital of the world”.

e Out of every three cases of suicide reported every 15
minutes in India, one is committed by a youth in the
age group of 15 to 29.

e Inthe Union Territory of Pondicherry, every month at
least 15 youths between the ages of 15 and 25 commit
suicide.

e In 2002, there were 10,982 suicides in Tamil Nadu,
11,300 in Kerala, 10,934 in Karnataka, and 9,433 in
Andhra Pradesh.

e In 2003, the largest number of farmers — around 175
— committed suicide in Andhra Pradesh.

e Kerala, the country’s first fully literate state, has the
highest number of suicides. Some 32 people commit
suicide in Kerala every day.

These statistics are startling. Southern India is the country’s
information technology hub. The southern region is competing
with northern India to become the country’s economic
powerhouse.

But south India has another distinction, one that it would
rather not have: the region accounts for the world’s largest
number of suicides by young people, according to The
Lancet, the respected British medical journal.

Some 50,000 people in the four states of Kerala,
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Karnataka, Tamil Nadu and Andhra Pradesh and the Union
Territory of Pondicherry kill themselves every year. This statistic
becomes even more alarming when you consider that the total
number of suicide cases recorded in the whole of India in 2002
was 154,000.

The Lancet has published an authoritative study on suicides
in southern India in its April 2004 edition. The study says the
suicide rates among young men and women in southern India
are the highest in the world.

The study conducted by the Vellore-based Christian
Medical College on teenagers in Tamil Nadu, especially in the
Vellore region, found that the average suicide rate for women is
as high as 148 per 100,000, and 58 per 100,000 for men.

Worldwide, this rate is 14.5 per 100,000. Also, in the West,
men are three times more likely to commit suicide than women.

“This is just the tip of the iceberg,” says Dr S K
Vijayachandran, nodal officer for Kerala’s district mental health
programme. “It is not youngsters alone. More people in the
southern states belonging to every walk of life are killing
themselves than in other regions in India.”

For instance, the suicide rate in Kerala was about 32 per
100,000 persons in 2002, thrice the rate in India as a whole.
“This is a huge problem,” Dr Vijayachandran says, "which
requires urgent intervention.”

Experts like him put forward various reasons for the dismal
state of mental health among people in the South. Some of these
reasons, which mental health experts term “acute stress factors,’
include:

e Family conflicts, domestic violence, academic failures,
and unfulfilled romantic ideals.

e \Voracious appetite for high-end consumer goods
spurred by moneylenders and hire-purchase schemes.

e The wide gap between people’s aspirations and actual
capabilities.

e The disintegration of traditional social support
mechanisms as was prevalent in joint families.

e Emergence of a trend towards nuclear families, alcohol
abuse, financial instability and family dysfunction.

Other factors impacting the family in Asia

The Information, Communications and Entertainment (ICE)
revolution because of the Internet, the growth of the cellphone
network and Cable and Satellite (C&S) television is actually three
revolutions, each driving the other. And the three are now
beginning to converge to provide constant connectivity in hand-
held devices that are connecting people at the macro level, but
disconnecting them at the micro/individual level by becoming
an intrusion into the personal and family space.

It is not uncommon these days in Asia to see couples or
friends busy talking on the mobile phone to someone else while
going for a walk together! The distinctive ring of mobile phones
has become an irritating interruption during conversations at
home or at family outings. It also not uncommon at family or
social gatherings to find some of those present not there in mind
and heart because they are lost in SMSing someone else or in
playing games on their cellphones.

Many urban middle-class homes now have a second TV to
accommodate the demands of children to watch their own
programmes. The surge of electronic devices prefixed by the
word “personal” — like stereos and IPods — and the computer



connected to the Internet has added and speeded up this
fragmentation process.

Economically, the cellphone and other hand-held mobile
media have increased business transactions and the flow of
information. They have enhanced communication among family
members and social groups. They have enabled migrant workers
to stay in touch with their families. They have increasingly
become carriers of the notion of what modernity means and their
symbolical value is played out in the realm of youth culture, film
and song. They played a major role in the downfall of President
Estrada in the Philippines and Indonesia’s 1998’s student’s protest
was dubbed the Revolution of Small and Mobile Media,
signalling the democratic hopes that are often projected on newly
introduced media.

They have also narrowed the inter-personal communication
gap between men and women and created a totally alternative
social space in which conservative sexuality and romance norms
and practices can be relaxed and more liberal male-female social
relations and interactions can be tried out. The consequences
have not always been pleasant, especially in schools and colleges,
where women now face new forms of sexual harassment because
of camera phones.

Asian countries are now moving on from SMS to MMS,
3G and other facets of cellphone technology the way no other
country in the West has so far. South Korea and Singapore are
the leaders in Asia in the use of new communications technologies
(South Korea especially has attracted the world’s attention with
its CDMA and mobile digital cellular technologies), but the others
are not far behind. And the impact is the same everywhere.

The consequences of unrestrained use of ICE technologies
among the very young and even those who are unprepared for
the “wonders” of modern technology are already visible in our
societies. A school principal in Delhi, India’s national capital
recently spoke about how parenting came naturally earlier. But
today, she said, we need to “teach” parents how to be parents.

Many parents are just too bewildered and not aware of how
to help children handle the new technologies. A few try the age-
old solution of “blocking” or “blacking” out, not realising that it
is no solution and only increases curiosity and sharpens the
appetite. Other give up under children’s and social pressure and
take the passive route of “they’ll find their own balance”, not
realising that we are now in an uncharted digital world where
solutions may not work themselves out as they did in the past.
The result is that the young are turning to websites without any
guidance or rules and new forms of addiction to the Internet,
online and electronic gaming and even the cellphone.

That is where the need for guidance in parenting comes in.
Some media have belatedly started carrying articles on why
Internet access should be in the main living room and the etiquette
of cellphone usage. It is a sad commentary on parenting today
that schools and colleges have had to ban cellphones, especially
cellphones with cameras (at least in the Philippines and India),
because and parents have abdicated their primary responsibility.
Hotels, gyms, swimming pools, libraries and even government
buildings have rules today about the entry/use of cellphones
within their premises — but not homes!

The same is true of TV. Most people think of cautions in
terms of sexually explicit material forgetting that even if the sexual
content is zero, many movies are simply not suitable for children
at certain age groups because they depict emotions or situations
for which they are totally unprepared at that age.

In any case, the widespread access to Cable and Satellite
TV is only set to grow rapidly in coming years. The growth of
cable TV was limited to urban areas till recently because the
density of population makes it economically viable, unlike in
rural areas where populations are dispersed over a wide area.
But that is now set to change with Direct to Home (DTH) TV.
The result is already evident with headlines like “village boys
now dress up, eat pizza”.

...And Still Other Changes Impacting the Family

The advent of globalisation has also begun impacting family
life in many ways. It has increased access to material goods and
opportunities for more people and also enabled more families to
move into the middle class. It has increased a family’s needs and
wants. No longer is a simple TV with ten channels enough, one
needs a box with over one hundred channels for Cable & Satellite
or DTH, a computer with an Internet connection and a printer,
gaming devices like Xboxes, a microwave oven, an air-
conditioner and even a car even if it increases the traffic jams so
common to Asian cities. Globalisation has made all these more
affordable.

But often this has also increased the need for a second job
and a second income in the family. Which means either the father
moonlights and works more hours than he should, or the wife
and mother takes up a job — or both moonlight to meet the family’s
growing needs and wants.

Globalisation has also thrown open Asian societies to the
winds of market forces, forcing the closure of many Asian
companies, especially smaller ones, forcing the breadwinner out
of a job during mid-life just when s/he was looking forward to
putting his children through a technical course or college.

Other companies have been forced to adopt what is known
as “lean and mean” or “rank and yank” HR policies to become
more competitive and deliver more profits to their shareholders.
Under the “rank and yank” policy, companies rank employees
according to their productivity and sack the bottom 10-20% each
year to induct younger workers and keep everyone on their toes
through an atmosphere of uncertainty.

The sudden shift to market economies has also meant new
problems for those who have retired or are near retirement —
with interest rates in many countries dropping by two-thirds,
thousands of senior citizens have been left without the financial
support they expected from high interest rates on fixed deposits.

All this has resulted in men and women being forced out of
their jobs into a job market requiring a different or new set of
skills. In many of these cases, the employees themselves were
not responsible for their situation — employers had either not
upgraded technology because it was not profitable for them to
do so, or had adopted short-term policies to milk their enterprises
dry. In the case of banks, many in their *40s and ’50s could not
adjust to the coming of online banking and the banks had no
further use for them. Instead, they hired 20-year-olds on one or
two-year contracts as they were more adept at managing online
banking systems.

The situation is no different in rural Asia. The WTO and
new global trading rules are prising open markets and exposing
farmers to competitively-priced, cheaper products from other
parts of the world. In India, we have seen how farmers who still
depend on the vagaries of the weather now have to contend with
market pricing and market forces. Increasing indebtedness
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coupled with other problems have led many of them — in their
thousands actually — to commit suicide, causing an acute
embarrassment for a government that prides itself on the Green
Revolution of the 1970s, but has done little to sustain agriculture
since then.

Sudden economic hardships of this nature put a tremendous
strain on family life. Many in urban areas have been unable to
cope with sudden unemployment. Others had to migrate to other
towns, still others resorted to substance abuse and addiction, or
even suicide as a way out. Some simply could not take the stress
and died following a heart attack or a stroke or some other illness.

Unlike in the West, most Asian families have no social
security net to protect them in times of unemployment. There is
no unemployment dole to protect them when a company shuts
down and no medical insurance or guaranteed education when
the breadwinner loses his job. Often children have to give up
studies to help supplement the family’s earnings in times of
trouble.

Some churches have developed innovative approaches to
help such families. One of the Jesuit-run parishes in Chakala,
Mumbai, offers such families the use of the church compound to
sell home-produced foods, clothes and even CDs and video
cassettes to help them survive. Others have provided seed capital
to start services like supplying food in cans to working mothers
and the retired who are unable to cook — there is a fast-growing
demand for these services as more and more families become
two-income and have erratic hours at work.

Long hours at work are also making the simple pleasures
of being with the family a forgotten experience. Thanks to the
Internet, Call Centres and Outsourcing of jobs, Asia is fast-
becoming a 24/7 society that never sleeps or relaxes. Family
prayers or meal times together are a thing of the past. Doctors
and counsellors report that exhaustion has reached “epidemic”
proportions.

Most couples, especially the younger ones, are now just
too exhausted to relate to each other when they get home from
work, especially if they are working the night or “graveyard”
shift, such are the pressure of the work life. In many cases,
especially of those working at BPOs, KPOs and Call Centres,
one spouse is getting home when the other one is leaving for
work. As a recent headline put it, “Long hours at work render
friends a dying species.” In fact, it is common these days to hear
of couples taking a vacation simply to start family.

The Harvard Business Review recently talked of how
‘extreme jobs’ were ruining family life and increasing the risk of
divorce and neglecting children. An extreme job involved
working at least 60 -100 hours a week and more. “At the end of
a 12-hour or longer day at work, 45% of all respondents in our
global companies survey are too tired to say anything at all to
their spouses or partners.” All parents interviewed admitted their
children regularly watch too much television, eat too much junk
food and have discipline problems. This is becoming true of Asia
too.

Interactions now take place more on the cellphone, the
Internet or at the Mall. “Adam and Eve met in Paradise. Now
Adam and Eve meet at Paradise Mall,” was how one journalist
put it. If 43 years ago Marshall McLuhan concluded that “the
message is the medium”, today “the mall is the medium”.

As the multitudes flock to supermarkets and hypermarkets
to escape boredom, loneliness and depression by emptying their
wallets, there is a second queue of banks, credit card companies,
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cars, airlines, holiday hotels and destinations heading in the same
direction to grab their attention. The desire for electronic gadgets
and gizmos has now become all-consuming and consumption
has become a major driver for the new market economy emerging
in Asian societies.

As a result, the idea of an outing at a nature park or by the
seaside is giving way to a day at the mall where you can combine
shopping, entertainment at one of the multiplexes or gaming halls
and eating fast-food at the eating joints. We not only have no
time to just sit and stare, for the quiet moments of reflection and
interaction so essential to building healthy, well-integrated
personalities and interactive families. Instead, we have accepted
the tenets of the Consumers’ Credo, “What | am, is what | wear”,
in the race to show off our branded goods.

The headline in the Hindustan Times of December 9, 2006
says itall:

No Alice, it’s Gen Xbox in wonderland
As gadgets rule children’s lives, teachers and parents
lament declining grades, vanishing classics

“Kids are so hooked to games, they don’t even hear you
when talk to them if they are playing on the computer.”
“Gaming is a total comfort zone for them. It provides an
escape from all else they have to deal with.”

Another headline from a US story in an Indian newspaper could
well apply to Indian/Asian urban children:

10 becomes the new 15 as today’s new-age Kids
grow up faster, mature more rapidly

Social advancement of women

The last two decades have seen many new doors opening
for women in Asian society, offering them new job opportunities,
choice, freedom and independence. This is a welcome and
inevitable development as Asia modernises.

The Information Technology sector has played a major role
in this. Women are a major force in the booming outsourcing
sector which makes extra efforts to woo and retain them. From
the outset, the IT sector has had a large number of women
employees in all rungs of the corporate hierarchy because they
have found that women employees are generally more loyal and
retainable.

So, when a major newspaper came out with the heading
“IT’s a woman’s world”, it was highlighting a reality —
Information Technology companies have an edge over other
industries as they can offer flexi timings or opportunities to work
from home in some roles, to suit the needs of women employees.
Women in the IT industry do not need to take long career breaks
to handle family needs because IT centres are desperate to tap
the large resource pool of the educated wife and mother, even by
offering special assignments for women taking a maternity break.

But this is also impacting the man-woman relationship and
has its own positive and negative consequences on the family if
there is no clear understanding and mutual respect for the
emerging roles of the sexes in society.

This is a major challenge especially when men, stuck in
the traditional attitudes of the past, are unable to move with the



times. Gone are the days in some Asian societies when a stay-
at-home woman was preferred as a wife and mother. But as
women go out to work, earn, supplement the family income and
seek personal fulfilment, new challenges arise on handling
incomes, maintaining common or separate bank accounts,
sharing the tasks of home management and relating to in-laws.
Not every couple is equipped to deal with them.

The Engaged Encounter and Marriage Encounter
movements have helped many to dialogue and come to an
understanding. Other communities and some upper caste groups
are now adopting or developing similar programmes in the form
of pre and post-marriage counselling and courses.

Changing attitudes towards the family and family size

The Compendium of the Social Doctrine of the Church
says that “A society built on a family scale is the best guarantee
against drifting off course into individualism or collectivism,
because within the family the person is always at the centre of
attention as an end and never as a means.

Buit the increased pressure to have and enjoy more material
goods has resulted in many couples today postponing the arrival
of the child or taking a decision not to have children at all — the
DINKS or “Double Income, No Kids” phenomenon being
written about so much in newspapers.

There is clearly a more open attitude today towards
contraception, not as a necessary evil but as something acceptable
and necessary for individuals in a relationship, particularly
women, to find their own space and fulfilment.

More worrying is the free availability of the “morning after”
pill that induces an abortion. Not only are more than a dozen
Indian generic versions of it freely available, but it is widely
recommended to panic-stricken girls in the “Agony Aunt”
columns of several newspapers as a sure fire solution to an
unplanned pregnancy. In fact, there is concern that these pills
are misperceived as contraceptive pills and not as abortifacients.

Since 1971, the Government of India has permitted the
use of abortion for limiting the size of the family through the
Medical Termination of Pregnancy Act, 1971. But over the years,
the country has woken up to the fact that the law has been abused
to selectively destroy female foetuses identified though
amniocentesis, ultrasound and other modern techniques
developed for non-invasive medical diagnosis, but misused for
sex determination of the unborn child.

In 1990, the India-born Nobel Laureate, Prof Amartya Sen
of Harvard University, caused a stir by observing that excess
female mortality in China, India, and other Asian countries meant
that there were 100 million women fewer in the world than there
should be. The term “Asia’s 100 million missing women” has
now become a buzzword for the girl child denied the right to
life simply because of her gender. In India alone, studies point
to an estimated six to seven million abortions per year.

Some 7,000 fewer girls are born in India daily. According
to a recent study published in the Lancet, around 500,000 female
foetuses are aborted every year in India on account of prenatal
sex determination and selective abortion. Compared to 1991
when only two districts - Salem (Tamil Nadu) and Bhind
(Madhya Pradesh) - had an adverse female sex ratio, as many as
51 districts in India now have more male babies born compared
to female child says a Unicef report released in December 2006.
As against the global sex ratio of 954 girls to 1,000 boys, there

are fewer than 800 girls per 1,000 boys in some districts and the
situation is only getting worse in 80 per cent of the 600 districts
in the country.

Fourteen districts of Haryana and Punjab in northern India
have acquired a notoriety for having fewer than 800 girls per
1,000 boys. These are some of the most affluent areas in India,
with a higher access to advanced prenatal diagnostic techniques,
leading to the widespread termination of the female foetus. While
pre-natal diagnostic testing has been banned since 1994 by law,
enforcement is lagging with only one conviction to date.

The situation has reached alarming proportions with men
from Punjab now having to buying brides from poorer parts of
eastern India. This has forced the Indian Government to
announced in February 2007, that it was planning to set up a
network of cradles around the country where parents could
abandon unwanted baby girls rather than kill them.

Last November, Jikei Hospital in southern Japan
announced similar plans for a “baby hatch” so that mothers could
anonymously drop off their newborns for adoption. The drop-
off consists of a small window in an outside wall, which opens
on to an incubator bed. Once a baby has been placed inside, an
alarm bell will alert staff.

The discrimination against the girl child in most parts of
does not end with the selective abortion of the female foetus. In
most cases it carries on past the birth: child mortality data
indicates that a larger number of female children do not cross
five years of age because the girl child continues to lack adequate
nutrition, healthcare, education and maternal care. India and
China are among the worst offenders, where boys far outnumber
girls at five years of age, the Lancet report pointed out.

Unicef warns that “the alarming decline in the child sex
ratio is likely to result in more girls being married at a younger
age, more girls dropping out of education, increased mortality
as a result of early child bearing and an associated increase in
acts of violence against girls and women such as rape, abduction,
trafficking and forced polyandry.” Men from the 14 districts of
Punjab and Haryana now resort to buying poorer women from
other parts of India as “wives” — it is always women who are at
the losing end. All this will impact the family in Asia.

Women’s groups concede that the campaign to “Stop
Female Foeticide” is crucial beyond question and there is an
urgent need to stop this violence against women. But they are
caught up in their own contradictions. “Awareness campaigns
against female foeticide often intrude inadvertently, and
worryingly, on women’s hard-won abortion rights,” they argue.

The silver lining in this dark story is a recent landmark
judgment of a state consumer disputes redressal forum which
ruled that insurance companies are liable to pay the claim for
the death of an unborn child in an accident.

“Science confirms through genetics that two human being
are present in pregnancy and not just the mother. Though it does
not use the term ‘person’...it implies that a human is present
possessing a unique human genetic code,” Mr Justice B.B.
Vagyani said in the judgment. The case arose because the
insurance company paid the claims for the three dead in a road
accident, but refused the claim of the unborn child.

Other undesirable aspects of new technology vis a vis the
family

One of the biggest cultural changes over the past 15 years
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is the widespread availability and acceptance of sexually explicit
material — especially pornography — and its entry into the home.
Distinctions are now made between “soft” porn and “hard” porn.
The former is considered “sophisticated” and acceptable.

Itis widely accepted that Cosmopolitan, belongs to the first
category. It is a sexually-explicit magazine aimed at young
women, challenging them to adopt “modern” attitudes with the
catchline “Are you up to it?” Earlier, it would be read
surreptitiously. Now, few blink at finding it in homes with
teenagers and young working adults.

Pornography, once available in seedy theatres in the back
lanes of big cities, is now much more easily available thanks to
the video cassette and the VCD/DVD and Internet, as well as
some satellite television channels — delivered directly into the
privacy of homes and hotel rooms by modern technology.

Over the past 30 years, the West has moved from acceptance
of homosexuality or same gender orientation (SGO) to same sex
marriages and new definitions of marriage and what constitutes
a family. Asian societies are just beginning to grapple with
demands for scrapping laws that treat same gender orientation
as a criminal offence. There are noises on the fringe of society
for acceptance of SGO as an acceptable lifestyle. But heterosexual
live-in relationships, ‘trial’ marriages and premarital sex are
clearly on the rise even in a largely traditional society like India.

Adoption by single women was confined to celebrities less
than five years ago. They proclaimed it as an affirmation of their
right to their own lifestyle and their own definition of what
constitutes a family.

Now, the trend is spreading. “More and more women are
rewriting the rules of family life by giving marriage a miss and
bringing home little girls to call their own,” reported the Indian
Express on January 14, 2007. “Whether | marry or not is
secondary. What’s important is that | am not adding to the chaos
of over-population,” said Nandita Wagle, a 33-year-old teacher
at Pune’s Alliance Francaise who adopted seven-month-old
Ananya last September. After her divorce, Smitha Pethe, director
of Mumbai-based Verginia Foods did not want to marry again.
But she longed for a family and adopted Shravani.

“These days, parents don’t force their daughters to marry
early. They are professionally, financially and personally strong,
yet they have a tender side to them, to love and be loved
unconditionally,” explains Jagannath Patil, deputy director of
the Central Adoption and Resource Agency (CARA), Delhi. With
economic liberalisation bringing women new independence, not
only can they afford to run their households, but they also have
access to supporting structures like créches. It is social
independence plus economic empowerment. Rigid marriage
structures are gaining flexibility, at least in the metros, and more
and more single women are coming forward to adopt a child.

The exposure to global TV is undoubtedly influencing
attitudes all round. In India, home-grown serials on the lines of
the Mexican TV novellas are confronting viewers with the
contradictions of Indian society. One of the most popular serials
in India relates to the mother-in-law — daughter-in-law
relationship and is aptly titled Kyon Ki Saas bhi Kabhi Bahu Thi
(because the mother-in-law was also once a daughter-in-law).

Once docile daughters-in-law are learning to assert
themselves and stand up for their rights, challenging traditional
family hierarchies, leading to family conflicts and the break-up
of the joint family into nuclear families. They seek to find and
develop their own personal and family identities.
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It is significant that the government is now contemplating
legislation — The Maintenance & Welfare of Parents & Senior
Citizens Bill 2006 — to ensure that children fulfil their
responsibilities towards their parents and provide for their
maintenance even if they live separately. As if children can be
compelled to do this by law when love has failed!

Many of these new TV serials also explore themes like
adultery and sexuality quite openly. And as Dr D. Narayana
Reddy, Consultant in Sexual Medicine in Chennai told Rasheeda
Bhagat of the Hindu Business Line recently: Tamil magazines
and TV serials — Hindi, Tamil and Telugu — are filled with extra-
marital affairs, making women viewers wonder if there is
something missing in their lives.” Many are not embarrassed or
afraid to take their husbands to his clinic “though they will not
acknowledge me at a party or a wedding.”

The TV serials and increasing knowledge of new
technologies for assisted conception and reproduction are also
sowing the seeds of doubts in families. When the Kyon Ki Saas
bhi Kabhi Bahu Thi serial aired an episode about DNA testing
to establish the paternity of the child, doctors reported a flood of
husbands seeking the test for their children. The wives told the
doctors that the children were indeed from their husbands but
implored them to conduct the test and save their marriages.

New Reproductive Technologies and new forms of
exploitation of women

When we talk of new reproductive technologies, we are
least likely to think of over-populated Asia, where governments
are pushing hard for population control, even through coercive
methods. The Economist of London recently estimated that more
than three million people alive in the world today were not made
in bedrooms, but came into being as a result of in vitro fertilisation
under the glare of laboratory lights, with the assistance of a team
of doctors, nurses and technicians.

When we talk about Asia, we tend to think more about the
misuse of modern medical technologies like amniocentesis and
ultrasound for sex determination and female foeticide because
of the preference for the male child. If these do not work, there
is always the last option of female infanticide, a harsh reality in
parts of India, especially states like Tamil Nadu and Rajasthan.

However, newspapers in India had a different story to tell
on Christmas eve 2006. Headlined “Cradle of the World”, the
story was about a small town named Anand in Gujarat, quite
close to Mumbai (or Bombay) where 50 years ago India’s most
famous “milkman”, Dr Verghese Kurien, started a milk and
gender empowerment revolution.

He organised the wives of impoverished farmers owning
just one cow or buffalo into co-operatives that supplied milk to
nearby cities like Mumbai and brought them prosperity as well
as a new sense of worth — “my husband does not beat me so
much any more because | am also generating income for the
family”, was how one woman put it. In the process, he also made
India the world’s largest producer of milk.

Today, however, Anand, is acquiring notoriety for another
revolution. It is being dubbed the “cradle of the world” because
“childless couples from all over the world are making their way
to Anand, thanks to the search engines of the Internet, in search
of the women who will bear the babies they cannot.” It is human
trafficking of another kind — in babies.



The district has a pool of 60 professional surrogate mothers
who have delivered babies for couples across the globe since
January 2006, thanks to a local woman doctor, Nayana Patel,
who runs her own hospital. Another 20 babies are to be delivered
in January/February 2007. Motherhood has become a source of
income for themselves and their families. It is an innovative
“work” that enables them to build a new house, education for
their children and, of course, 29-inch televisions, surround sound
music systems, cellphones and other luxuries.

Anand first hit the headlines in early 2004 after a
grandmother here gave birth to twins for her daughter living in
the U.K. who could not have children. The test-tube twins were
born after the daughter’s eggs, fertilised in vitro with her
husband’s sperm, were implanted in her mother at a fertility
clinic in Anand, indicating how quickly modern reproductive
technology has reached semi-rural India.

The number of women willing to be surrogate mothers is
so great that Dr Patel says she is now trying to set up a hostel
where they can stay during the nine to ten months needed. She
sees her efforts as empowering women — “they are helping
childless couples have a family and improving their own quality
of life at the same time,” she says.

The women donate their eggs for about US$100 and then
go on to renting their wombs. A successful surrogacy could mean
anything from US$3,250 to US$4,500 from an Indian couple,
and up to US$ 9,000 from a foreign couple — many times their
household income. Inthe U.S., awoman gets $10,000 to $20,000
for donating her eggs and renting her womb and the whole
procedure, including lawyer’s fees, could cost $50,000.

Here, not only is it cheaper but the process is well
established — the surrogate mother and the couple sign an
agreement on stamp paper whereby the former relinquishes all
her rights to the child. A bank account is opened in her
name in which the funds are deposited every quarter for her
upkeep and her diet. If there is a miscarriage after three months,
the cost of treatment is borne by the genetic parents.

Most of the women are from villages around Anand, but
quite a few land up from other states. One is from Kolkata in
eastern India, 2,000 km away. She is carrying a baby for a South
Korean couple and her baby will be delivered next month. “I
need the money because my son has to undergo heart surgery.”
Her client has generously promised to bear the cost of the surgery.
She came to know about surrogacy motherhood from a woman
in her neighbourhood in Kolkata who relocated to Anand for
the pregnancy. Another woman, Manjula Chakrangya, has an
alcoholic husband and hopes the money will able to help her
afford two meals a day.

Another has relocated to Anand with her husband in order
to be able to afford better education for their son. They told
their parents that they were relocating for “better job
opportunities”. Yet another woman, Pushpa Pandya, who
delivered a baby for an Indian couple living in the US, is not
driven by desperation but a desire to improve the family’s quality
of life. The decision was taken jointly by her and her husband
brushing aside her in-laws’ objections. One of the women used
the money to build a new house and is doing it again to give her
daughter a better education. She admits that it is “not easy to
part with a child after nurturing it in your own body for nine
months. | still cry for my boy when I am alone. | pray to God all
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the time for him.” Her daughter explains the situation by saying,
“Aunty was ill, so mummy kept the baby in her tummy.”

What impact does all this have long-term on the women,
their husbands and their families? The media stories talk of the
medical risks that these women have to undergo because of
hormonal treatments, etc., of citizenship issues because the
genetic parents have other nationalities and the legal vacuum in
which all this is being done. “But the women of Anand — and the
couples who need them —are clearly not held back by such issues.
The queues on both sides are only getting longer.”

If Rent-A-Womb or Surrogate Motherhood is a bad enough
reproductive technology to impact families in Asia, a more recent
development is embryo adoption.

On January 2, 2007 a Mumbai newspaper reported how a
British Caucasian woman Wendy Duncan, 38, wife of lorry driver
Brian Duncan from Lincolnshire, gave birth to a South Asian
girl in the UK. She was implanted with an embryo from an
“embryo bank” in Mumbai. The embryo was one of those left
over after an Indian couple went through the in vitro fertilisation
(IVF) procedure and had a baby. These “embryo banks” are the
result of several permutations and combinations that doctors use
to develop multiple embryos for implantation.

Doctors are now offering these left over embryos to those
unable to provide eggs or sperm for fertilisation. It costs about
$1,000, six times cheaper than an IVF cycle less than a sixth of
the cost of a full IVF cycle. It can be implanted in five days
while IVF could stretch up to six months or beyond. So Wendy
Duncan flew to Mumbai, got the embryo implanted in five days
and went back. “My daughter’s origin is not a concern — (what
matters is that) I delivered her,” she told the Hindustan Times
from her home in Lincolnshire.

The market for “womb space”, because childless couples
from the West desperately seek children, is a big one and is no
longer a furtive one operating in the shadows. It even engages in
advertising, “inviting” women in the 25-30 age group to join up
as members of the “service providing” group. Many do not
require much inducement in a country where the poor are often
reduced to selling the use of their bodies or body parts like kidneys
to survive — as the recent stories from the tsunami survivors in
Tamil Nadu revealed. After all, this is “purely voluntary” and an
“income-earning opportunity”, a “capitalistic enterprise” in an
economy that is discovering the virtues of a free market.

The Government of India has also been encouraging
“medical tourism” for middle class citizens from the West who
get the best of medical care in India at a fraction of the cost.
From “medical tourism” to “reproductive tourism” is but a small
step! The Indian Council for Medical Research estimates that
this could earn India $6 billion in a few years. “It is but a natural
extension of the offshoring of services that globalisation has
bought India,” was the sarcastic comment from an economist.

However, media are already beginning to report the
downsides. The Sunday Herald of Bangalore, reported on the
front page of its magazine section on January 7: “These
explosively popular science-enabled multi-parent arrangements
are altering our understanding of what parents are and how
families can be formed. And they are confusing our thinking about
genetic relationship and its importance to the parent-child
bond...For the traditional Indian society where lineage matters
most, assisted reproduction is slowly rewriting the genetic code”.
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AIDS and the family

When AIDS first came to public attention in 1986, the belief
was that it was a “western disease” arising out of promiscuous
behaviour. Senior government officials even talked about
restricting the entry of tourists and visitors to those with “AIDS-
free” certificates. But that was before the winds of liberalisation
and globalisation were to blow across once-insulated Asian
societies.

Now Asia is in the thick of the AIDS crisis. India alone has
about 5.5 million AIDS victims of which an estimated 170,000
are children. AIDS is not merely a health problem but a social
problem as young men from villages venture out to work in big
cities, return infected with the HIV virus, marry and infect their
wives who give birth to infected children. Death has struck many
such young couples in urban and rural India, scooping out the
mid section of society and leaving infected children to the care
of aged grandparents.

When parents fall ill, children have to take on greater
responsibility and have reduced access to food, education, health
care and inheritance. They have to deal with grief at a very young
age, suffer separation from siblings, harsh treatment from
relatives and social stigma. These vulnerable children also face
exploitation because of being forced to live on the streets. Often
the burden falls on the grandparents who find themselves having
to do the parenting process all over again, often with children
infected with a disease they know little about.

The answer of most governments to the AIDS challenge
has been not to promote responsible behaviour through
abstinence and fidelity, something that Asia’s women are
demanding, but to promote the use of condoms (“confidoms”
are now being marketed female condoms) as a form of “safe
sex”. In urban areas, this is now being taken a step further —
condoms are now being promoted as a “lifestyle accessory”. In
other words, the attitude is to acknowledge that men (and women)
are going to indulge in sexual activity outside marriage anyway
and, therefore, to promote the use of condoms as a sign of the
modern lifestyle.

AIDS is now impacting Indian society in another way. Since
there are no government-run social security nets, many couples
who discover they have AIDS
are now increasingly resorting
to suicide along with their g [ |
children.

Conclusion

It is clear from the above
that the family is clearly under
economic and social stresses
from within and without and at
every level. The Compendium
says that Society and State
institutions are called upon to
“guarantee and foster the
genuine identity of family life
and to avoid and fight all that
alters or wounds it”. This means
that “authentic and effective
family policies must be brought

about with specific interventions that are able to meet the needs
arising from the rights of the family”.

The Compendium goes on to say: “The recognition on the
part of civil society and the State of the priority of the family
over every other community, and even over the reality of the
State, means overcoming merely individualistic conceptions and
accepting the family dimension as the indispensable cultural and
political perspective in the consideration of persons...because
people must be considered not only as individuals but also in
relation to the family nucleus to which they belong, the specific
values and needs of which must be taken into due account.”

Some sections of media, governments and society have
woken up to the challenges. But consensus is difficult to reach
and action is often slow in coming. Asian society is caught up
between Eastern traditions of family and community welfare and
the attractions of individualism that Western freedoms offer. On
the one hand, it wants to break free of the unreasonable constraints
imposed by social strictures and centuries-old traditions, some
of them irrational and clearly out of date in today’s day and age.
On the other hand, change creates its own problems and threats
— to existing power structures, within the family and outside. It
calls for new adjustments that people may not be willing to make
and results in conflicts. Pendulums often swing to the other
extreme before they find the golden mean.

New ideas of social tolerance and understanding in
pluralistic societies also militate against intervention by
Governments, the State or vigilante groups under the guise of
stability, tradition or religious sanction. Answers are not easy to
come by as different groups in pluralistic Asia, already
experiencing a tsunami of change, assert themselves.

Women’s groups fighting “female foeticide”, for instance,
are caught up in their own contradictions. How does one balance
a woman’s “reproductive rights”, her rights of “choice” over
whether to carry a foetus to term or not, regardless of the foetus’s
right to life, the need for society to respect life and both genders
equally? Both India and China, which pushed abortion as means
to limiting family size, including coercing the woman to undergo
an abortion, are now waking up to new realities of gender
imbalance.

There are no easy answers to any of the above.




Compendium, Asia and International Context:
Reflections of an Asian Journalist

First, may | express my deepest gratitude to the Pontifical
Council for Justice and Peace and the Federation of Asian
Bishops’ Conferences for inviting me to this important
gathering.

My thoughts on the Compendium of the Social Doctrines
of the Church come from my perspective as a newspaper
reporter, instructor of journalism at a Catholic university run
by Dominicans, and a lay person seeking better understanding
of his faith.

I’d like to begin this intervention by sharing a real-life
story told to me by a Catholic friend late last year.

The subject was social anthropology and the professor,
highly respected within his circles, made a stunning proposition
to his students at an upscale, Jesuit-run university in the
Philippines.

Claiming that faith and religion were nothing but “norms”
and “social constructs,” he dared them to remove the crucifix
from the wall and trample on it. The brave soul was promised
the highest possible grade in the subject and would be allowed
to skip the rest of the semester.

Fortunately, there were no takers.

But my friend admitted that she had seriously considered
the challenge. On one hand, she was partly convinced that the
concept of God was plainly a human invention. On the other
hand, she was tempted by the juicy prospect of passing the
subject sweat-free.

Prior to her Jesuit education, she had spent high school at
an Augustinian institution.

On a separate occasion, a female student in the same Jesuit
university almost came to tears in the hands of the same
professor. He was forcing her to accept that God was not
“absolute,” but she wouldn’t flinch.

The professor’s argument—if God were absolute, how
come there were non-believers or atheists?

Not until I learned about these accounts had | realized the
gravity of the so-called problem of “relativism.”

To think that they occurred in a reputable Catholic
university and in predominantly Catholic Philippines,
considered the beacon of the 2,000-year-old faith in the region.

Gospel and the Compendium

There are many ways to deal with the problem, as our
church leaders, particularly the Holy Father Pope Benedict X VI,
have been pointing out for a long time. Central to these
approaches is the need to go back to the Gospel and empower
ourselves with the Truth.

Better said than done, of course, considering the multitude
of distractions we are all facing today. Admittedly, the Bible—
the source of Truth that is the Lord Jesus Christ—hardly lands
in the reading list of many Catholics.

Some even argue against its relevance in the present
milieu. A dangerous mistake, indeed.

There is no question about the “cultural gap” between the
first century when the Bible was written and the 21 century, as
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Fr. Daniel Harrington of the Weston Jesuit School of Theology
in Massachusetts once admitted.

But while “Scripture does not have all the answers to our
problems today...(it) can supply direction and consolation,”?
he was also quick to point out.

The task of further communicating the wisdom of the
Gospel now rests on the Church and its teachings. Here enters
the value of the Compendium of the Social Doctrines of the
Church.

To an ordinary Catholic like me, it provides me easy access
to what my Church says—in concrete terms—about problems
that | have to deal with every day. | particularly draw guidance
from portions dealing with Truth, media, and social
communications.

But being a media practitioner, a teacher, and a student of
pastoral communication, | would have expected that the
compendium quoted more extensively from the wealth of Church
documents on social communications.

You see, the phenomenon of the “new media” can never
be ignored especially in the context of pastoral communication.
The Internet, in particular, is omnipresent and, converged with
other media, even threatens to put the good ol’ newspaper out of
business.

Emerging from this phenomenon of the “new media” is a
“new culture.” Here, the words of Pope John Paul 1l are at once
inspiring and thought provoking:

“The first Areopagus of the modern age is the world of
communications, which is unifying humanity and turning it
into what is known as a ‘global village.” The means of
social communication have become so important as to be
for many the chief means of information and education, of
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guidance and inspiration in their behavior as individuals, families
and within society at large.”

Still, there’s too much to praise the Compendium for.

Anybody, even non-Catholics, seeking guidance and to
make sense out of different personal and social situations
can always turn to the social doctrines of the Church as can
be conveniently gleaned from this collection.

The “direction and consolation” from the Scripture
mentioned by Fr. Harrington are very much reflected in the
Compendium. But impact will come only if the book could
actually reach ordinary Catholics, meaning the grassroots.

The Church has a very rich body of teachings as shown by
the Compendium. But it has to be communicated properly; it
has to speak “with” the ordinary lay person.

It would probably be a good idea to come up with a shorter
and “more readable” version of the Compendium, much like the
Compendium of the Catechism of the Catholic Church.

This way, ordinary Catholics won’t be alienated by the sheer
weight of the entire body of the Church’s social doctrines.

Compendium ignored

In the case of the Philippines, | think media reception of
the Compendium can be described somewhere between ignorant
and indifferent.

I remember the president of the Catholic Bishops
Conference of the Philippines raising a copy of the Compendium
during a press conference timed during their annual plenary
assembly last year.

He was inviting media people gathered around him to check
out the collection, noting its importance to the Philippine
situation. To say that the invitation fell on deaf ears would be a
terrible understatement.

It was clear that the media showed up at the press conference
not for the Compendium or anything theological. They were all
after what the bishops had to say, in clear secular terms, about
the biggest political spectacle of the day—the allegation that the
Philippine president had cheated in the elections and her refusal
to step down.

The apathy on the Compendium was unmistakable the
following day. Expect for the report published in our newspaper,
there was basically no mention of the book in all other media
outlets and | mean print, radio, television, and the Internet.

The irony was that the Philippine bishops’ opinion on the
political crisis was no product of some reckless, secular reflection.
It was based precisely on the social doctrines of the Church.

To this day, you can probably count with your fingers the
number of times the Compendium has been mentioned in the
Philippine media. This is the sorry case in my country, how about
in yours?

Reaching out

The success of the Compendium, | believe, heavily rests
on how each of us—the laity—realize the value of our Church’s
social teachings and allow them to guide us in concrete situations.

Consider this Catholic journalist from Polish whom | was
with during a month-long media program in South Korea last
year.

To some of our colleagues from six other countries, he
passed off as the typical European braggart (if ever there was
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one)—reckless in his words, insensitive to his peers. Not to
mention, he was a bottomless barrel for anything alcoholic.

He angered our Chinese colleague, a pretty business
reporter from Shanghai, when he suggested one evening that we—
the boys—go on a different “trip.” He proposed a joyride and
pick up some pretty Koreans.

He repeated his proposal a few days later, this time while
our group was looking for a cheap but nice restaurant in the city.
Again, he wanted to go hunting for some pretty Korean girls
“willing to hit it off with foreigners.”

The proposal vanished as quickly as it was floated.

Curious, | later asked if he was a married man. He said yes,
but seemed surprised that | had asked at all. “Why, isn’t it the
trend nowadays? We’re not expected to stick to our wives!” |
was told.

His response made the impression that | should be
embarrassed with my question.

A few nights later, the Pole would go into some vicious
bashing of Pope John Paul 11 and his archbishop at Warsaw. The
unkind statements were better left in Seoul.

The Pole, | soon learned, is a respected investigative
reporter working in one of the biggest newspapers in his country.
He had been to many places, covering the most interesting stories,
and exposing the most controversial issues across Europe.

Perhaps, it is in this same environment of secular journalism
that he somehow got detached from his faith.

I was thinking that if ever we meet again, | would mention
something about the Compendium or a shorter version of it in
case there would be one already. Just browse it, | would tell him.

It won’t lead him to beatific vision, but I’m sure the
experience would be anything but a waste.

Compendium and the world

The prospects for initiating subtle changes in human
attitudes and perspectives are many for the Compendium.

The 2006 edition of the Vatican yearbook pegged the
number of Catholics worldwide at 1,098,000,000, noting a growth
of 12 million between 2003 and 2004.

Aslightly older report by the British Broadcasting Company
in 2005 showed the Americas as still home to the most number
of baptized Catholics with 541 million. Europe accounted for
282 million Catholics, Africa for 143 million, Asia for 113
million, and Oceania for 9 million, according to the BBC report.

Like the Polish journalist and myself, these Catholics are
confronted by different problems in their respective societies.
The last thing that they would want is to feel abandoned by their
Church.

In countries where there are a significant number of
Catholics, there is an obvious opportunity for them to become
“agents of change” under careful guidance from the Church and
its social doctrines.

The same is true in places where we are an obscure minority.
The task, though, is not an easy one.

Culture of death in China

Consider China, a country of some 13 million Catholics
overwhelmed by a population of about 1.5 billion.

It’s simply difficult for a Catholic faithful to survive in
Chinese society where no less than the government promotes a
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so-called “culture of death.” Stories of abortion and euthanasia
are disquieting, at the very least.

From 1971 to 1980, 808,300 baby girls (or about 8 percent
of all girls born in the lower Yangtze region) went missing,
according to the findings of G. William Skinner, an anthropologist
from the University of California-Davis, and his Chinese
researcher.’

Most of them were said to have been either abandoned or
killed at hirth.

Skinner and his colleague blamed traditional family
patterns, which put premium on a male offspring over a
female child, and stringent population control measures for
what they called “female infanticide on a grand scale.”

Today, theChinese society is suffering the logical
consequence of its government’s terrible policy —an imbalance
between the male and female population and an aging population.

Dr. Bernardo Villegas, a Catholic, Harvard-trained,
Filipino economist, was more incisive in his prediction:

“What’s happening is, because of the one-child policy,
they are already experiencing the problem of a developed
country like Japan. China is going to be the first country in
the history of humanity that will have an aging population
even before it becomes a developed country.”

Still, Chinese policy-makers are not in the mood to scrap
their population control strategy. Socialist governments are never
in the habit of admitting mistakes.

Indeed, respect for human dignity has utmost urgency in
an environment like China, which apparently overlooks the value
of the person in search for progress.

As we are reminded in the Compendium:;

“A just society can become a reality only when it is based
on the respect of the transcendent dignity of the human person
(who) represents the ultimate end of society, but which it is
ordered to the person.”™

If it’s any consolation, the fact that we have an idea of
situations in China provides Catholics there a logical advantage
and opportunity for cultural and religious survival.

Philippine struggle

In the Philippines, the Catholic Church is vehemently
opposed to a similar “culture of death” developing over the past
several years. It comes in the form of congressional bills seeking
to introduce subtle forms of abortion in the guise of reproductive
health and population management.

Often, we hear local population control advocates—
obviously echoing the dictates of groups like the United States
Agency for International Development—complaining about the
low condom use in the Philippines.

Just recently, during the Association of Southeast Asian
Nations (Asean) gathering hosted by my country, the local media
compared Philippine condom use with that in Thailand which
purportedly stood at 100 percent.

The goal of Asean nations was for countries like the
Philippines to follow Thailand’s lead. No wonder this great
country, despite the immense popularity of condoms, remains a
hotbed of sexually transmitted diseases.

Not long ago, elementary pupils in one of our public
schools were required by the teacher to bring condoms along
with eggplants or anything that could resemble the male sex
organ. Some brought bananas and cucumbers for a disturbing
classroom exercise on how to use the rubber contraceptive.®
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The strategy failed and, in fact, forced the Department of
Education to investigate and reevaluate its sex education
curriculum.

Violence and religion

Claiming human lives in the name of religion appears
fashionable nowadays among Islamic extremists. A more
accurate term, of course, is terrorism.

Southeast Asia is no stranger to this menace.

Indonesia’s beautiful tourist island of Bali was twice hit
by suicide bombers. The first one in October 2002 killed 202
people and injured 209 others. The anniversary attack three years
later claimed 23 lives.

Both attacks were linked to the Jemaah Islamiyah, a radical
Islamist group considered as a version of Osama bin Laden’s
al-Qaeda in Southeast Asia. While covering the military for my
newspaper a few years ago, | learned that these terrorists were
actually training in the southern tip of the Philippines.

Until now, | can’t make sense of why anyone would bomb
resorts, markets, and even places of worship in the name of
religion. And I’m sure I’m not alone in this observation.

Last year, we heard about the killing of an Italian nun in
Somalia and the burning of two churches in the West Bank as a
result of the Pope Benedict XV1’s controversial speech on Islam.

An honest reading of the speech would immediately tell
anyone that it had been viciously misinterpreted and misreported
by the international media.

It is funny how some groups, angered by the idea of their
religion supposedly being linked to violence, would resort to
the very reason for their outrage. As Pope John Paul 1l has said,
“No religion may tolerate terrorism and much less preach it.””

India and Pakistan

Religion, complicated by pride and political and economic
interests, was essentially the reason behind the raging conflict
between India and Pakistan.

Both countries have fought three bloody wars only to
realize that the best—and only—uway to resolve the conflict is
through peaceful means. Sadly, either of them has made
significant stride toward this goal.

The stakes are high not only for them, but also for the
international community.

India and Pakistan both boast of nuclear arms. Bound by
no treaty to declare their actual nuclear capabilities, the world
might just one day wake up to the sight of a huge mushroom
cloud billowing over the Indian sub-continent. Or whatever
would be left of it.

The wisdom of John Paul 11’s words, that “differences of
religion must not be a cause of conflict,”® should ring true not
only to the 16.6 million Catholics in India and 1.2 million other
believers in Pakistan.

To be sure, the “shared quest for peace” is a reality not
alien to predominantly Muslim Pakistan and its predominantly
Hindi brothers in India.

Korean conflict

As in South Asia, the Korean peninsula also faces the grim
prospect of a nuclear confrontation.
The Stalinist state of North Korea, claiming to be in
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possession of non-conventional weapons, remains an enigma. It
hardly talks and when it does, makes outrageous demands.

John Paul Il has warned us about “the terrifying power of
the means of destruction—to which even medium and small-
sized countries have access.”

We can only hope that the five countries currently involved
in discussions with North Korea could soon bring peace at the
Korean peninsula and consequently, to the rest of the world.

And just as importantly, may the effort address the issue of
development—*the other name of peace” according to John Paul
Il—which is dearly needed in the reclusive communist state.

“Just as there is a collective responsibility for avoiding
war, so too there is a collective responsibility for promoting
development.”0

Evangelization and dialogue

As we have seen so far, the social doctrines of the Church
clearly apply also to non-Catholic realities. It would be
interesting to know how other faiths address social concerns and
issues. I’m sure the similarities far outnumber the differences.

This common experience will allow for a smoother
ecumenical and inter-religious dialogue.

Besides, we are all prodded to “invite believers of other
religions to dialogue and encourage everywhere effective witness
to those values shared by the entire human family.”!

I remember this story of a Filipino woman working as a
helper for a wealthy Chinese couple with a lone daughter in Hong
Kong.

Her parents away at work most of the time, the girl was
often left under the care of their maid, a devout Catholic.

The maid raised the child well, taking care of her needs
with genuine concern, to the point of treating her almost as her
own. She told her about Jesus, saying the girl could always turn
to him for anything. Soon the child was having regular
conversations with Christ.

One evening, her parents, who both belonged to no religion,
saw their child knelt down, deep in prayer. The terrible scolding
the maid had been expecting didn’t come.

The parents even thanked her for introducing their child to
a perpetual companion and the beauty of Christ’s friendship.

Many more Catholics like this Filipino domestic helper
are scattered around the world. They, too, can become
communicators of the message of salvation in their respective
environments.

Besides the Bible, an important companion in this journey
is no less than the Compendium.

At this point, allow me to raise an important question—
how far has this groundbreaking collection of the Church’s social
doctrines gone in terms of readership since it was launched
almost three years ago?

Of course, nobody expects the compendium to be a
bestseller. It’s just too difficult to compete with potboilers that
continue to pollute our bookstores, libraries, and homes—the
Steve Berries, Michael Crichtons, Sidney Sheldons, and Dan
Browns.

The Compendium is intended primarily for bishops,
understandably for correct interpretation, and for priests as an
aide in their pastoral ministry.

But the Compendium itself makes clear its role for ordinary
Catholics like me.

“The lay faithful, who seek the Kingdom of God ‘by
engaging in temporal affairs and directing them according to
God’s will,” will find in it enlightenment for their own specific
mission.”?

| pray that more other Catholics would feel the Church’s
invitation for us to seek and find our “own specific missions.”

! M. HIMES SJ Ed., The Catholic Church in the 21
Century: Finding Hope for its Future in the Wisdom of its Past
(Liguori, USA, 2004).

2 Redemptoris Missio 37

% See www.abortiontv.com/Misc/ChinaAbortions/htm.

4See www.news.ing7.net/ nation/index .php ? index =1 &
story_id=30680

> Compendium 132.

& See http://services.inquirer.net/print/print . php ? article _
id=7004.

7 John Paul I, Message for the 2002 World Day of Peace,
7.

8 Message for the 1988 World Day of Peace, 3

® Centesimus Annus, 51.

10 Compendium 498, citing John Paul 11’s Centesimus Annus.
11 Compendium, 537

2 Compendium, 11

April - July 2007

15



Compendium And Engagement Of Laity In Asia

Introduction

Upon reading and reflecting on parts of the Compendium
of the Social Doctrine of the Church (henceforth the
Compendium), particularly the sections concerning the laity, as
a lay person and a woman, one is struck by how much is asked
of us, but how little have we fulfilled its call and followed its
path. If not the world today would be a better place, prone as it
is to deepening poverty, increasing socio-economic inequalities
and violence in all forms. As such we need to ask ourselves, in
serious and creative ways, why, how and in what arenas have we
failed if not erred?

This brief presentation will try to examine and explore this
in the following manner. Firstly on the need to contextualise the
Compendium in the Asian and local context; secondly to
problematise the notion of the laity and its engagement; and
finally the need to build a new culture of love and civilisation as
expressed in the Compendium. It will focus on a few sectors
within my limited range of experience.

Contextualising the Compendium in Asia

To note that Asians today, including the Church, have been
and are being seduced by market forces and the promises of
neo-liberal globalisation, is but an understatement. Although
various FABC documents have spoken out against these ‘death
dealing’ forces and the Compendium itself clearly stresses that
‘globalisation must not be a new form of colonialism ... and
must not deprive the poor of what remains precious to them’
(#366 in Rogers, 2005:232), we have given short shrift to these
warnings.

Early this year it was estimated that Malaysian girls “start
using beauty products at an early age of 14 years, continue to do
so till they are in their 70s, ringing up a RM1.2b annual bill on
cosmetics in their search for ageless beauty” (New Straits Times,
2 January 2007). International audit firm Ernst & Young further
revealed that sales of cosmetics and skincare products are
estimated to increase 15 percent for 2007 pointing out that the
cosmetics business has been enjoying a steep rise in profits since
2000. And it is not only women who are buying these products
as cosmetics giant L’Oreal Paris stated that 35 percent of its
skincare consumers are men. A psychologist commented in the
same news report that “it is sad that young people are not
developing any depth of personality, but are comfortable with
being superficial”. Another 2006 survey on the concerns
important to young people found out that issues pertaining to
justice, poverty, human rights and democracy were low priority
compared to “having economic status’ and ‘looking good’.

I would argue that the above phenomenon is generally an
accurate reading of Asian societies, whether they are upper,
middle or low income countries as the various governments in
Asia relentlessly pursue and prioritise economic development
as their major development priority, competing to enter and win
the globalisation race. At the end of the day, we have basically
traded our dignity to the market place, mesmerised are we by
the promises of economic freedom and individual liberty.

Is the Asian Church any different? Although there have

16

Ms. Cecilia Ng
Independent Researcher
Kuala Lumpur, Malaysia

been attempts by the Church to put into practice the teachings of
the Compendium, these are still limited to a few among the People
of God. In general the Church in Asia is still caught up in
devotions, rites and rituals, in the sacraments rather than being a
sacramental Church. Perhaps this is not peculiar to Christianity.
As observed by a noted writer in the context of Islam, “the present
preoccupation with the external trappings of the religion will
have to yield to a more profound understanding of the substance
of faith” (The Sun January 8, 2007; From figh to Quran: Resolving
apostasy)). He further pointed out that Buddhists, Christians,
Hindus and others, on the whole, tend to be preoccupied with
‘rites and rituals, forms and symbols’.

It is thus not strange when Christifideles Laici warned us
of the two dangers facing the laity: (1) to be too strongly interested
in Church-based service that prevents their active engagement
in the professional, social, cultural and political world; and (2)
the need to find concrete ways in which the ‘rich theory’ can be
expressed in authentic Church “practice’... calling for a unity of
faith and life. In other words integration and cohesion of theory
and practice, and between these two dichotomies of faith and
life is sorely needed. We need to ask: how long more can we
afford to fail and to err?

It seems obvious that the dilemma facing the laity is the
same dilemma that is facing the world today i.e. the inability to
make our faith relevant to the changing world. The world of
globalisation is simultaneously one of opportunities and risks,
of fears and hopes. Unless and until there is the growing
consciousness among the People of God that the Church is called
to come face to face with the (post)modern world, we will not be
assured within ourselves and in the Church that our faith has to
discern new forms of engagement with the world. Paragraphs
361 - 363 of the Compendium state very clearly our relationship
with the world of globalisation:

361. Our modern era is marked by the complex
phenomenon of economic and financial globalisation, a
process that progressively integrates national economies
at the level of the exchange of goods and services and of
financial transactions. In this process, an ever growing
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number of those involved in the economic sector is
prompted to adopt a more global perspective concerning
the choices that they must make with regard to future
growth and profits. The new perspective of global society
does not simply consist in the presence of economic and
financial bonds between national forces at work in
different countries, which have moreover always been
present, but in the pervasiveness and the absolutely
unprecedented nature of the system of relations that is
developing.

362. Globalisation gives rise to new hopes while at the
same time it poses troubling questions. In analyzing the
present context, besides identifying the opportunities now
opening up in the era of the global economy, one also
comes to see the risks connected with the new dimensions
of commercial and financial relations. In fact, there are
indications aplenty that point to a trend of increasing
inequalities, both between advanced countries and
developing countries, and within industrialized countries.
The growing economic wealth made possible by the
processes described above is accompanied by an increase
in relative poverty.

363. Looking after the common good means making use
of the new opportunities for the redistribution of wealth
among the different areas of the planet, to the benefit of
the underprivileged that until now have been excluded
or cast to the sidelines of social and economic progress.
Itis evident that, because of the great disparities between
countries regarding access to technical and scientific
knowledge and to the most recent products of technology,
the process of globalisation ends up increasing rather
than decreasing the inequalities between countries in
terms of economic and social development.

The challenge, in short, is to ensure a globalisation in
solidarity, a globalisation without marginalization. It is therefore
in this larger global context that we have to ask: WHO are the
‘laity’ and WHAT are the problems in ‘engagement’? I will limit
my discussion to the world of work, to politics and the position
of women — three areas which | am more familiar with.

Problematising the Laity and its Engagement

While the Compendium talks of the lay faithful in
the Lord’s vineyard, the definition and notion of laity is
still general in that it means “all the faithful except those
in Holy Orders and those who belong to a religious state
approved by the Church”. It is then further broken down
into young people, children and older people and women
and men. However | believe these groupings are still too
general and we need to problematise WHO they are. Are
there some basic differences among those from the more
affluent nations and the poorer ones? Between those living
in the urban and rural sectors? The laity is a generic term
but we need to be specific if we are to address some of the
fundamental challenges facing the laity today.

Secondly it states that it is the proper duty of the lay
faithful to proclaim the Gospel in the family, the world of
work, culture, science and research; and in the exercise,
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through services to the human person, and in spheres of culture,
economy and politics. The problems and forms of such
engagement are less clear. Let us look at the economy, work,
politics and gender as more concrete examples of fulfilling this
mission.

The Compendium rightly asks economists to sense the
urgency of rethinking the economy as “the present economic,
social and cultural structures are ill-equipped to meet the demands
of genuine development”. It thus calls upon associations of
workers, business leaders and economists to play their precious
role to work towards building the centrality of the human person
—as guided by one of the key principles of the social Magisterium
(#563).

However the above assumes a unity of interests of labour,
capital and the academia — which may not necessary be true today.
Indeed, in reality the interests of capital and labour very often
conflict with each other, more so in today’s era of global
competition. Many economists are in the payroll of the World
Bank, so to speak while the more progressive ones are
marginalised. Catchwords such as labour flexibility, outsourcing
and subcontracting are becoming the norm in managing
production as firms fiercely compete to obtain more profits in
the global market place. With the swift and intense development
of information communication technologies, outsourcing is also
being introduced at the office floor; for example India, the
Philippines and China are now wooing companies in the
industrialised west to set up their call centres in their countries
promising them cheap, unorganised and tertiary educated labour,
many of them women, in the process (Ng, 2005).

The bottom line of labour flexibilisation is that workers
are now hired on a contract basis with no means to organise
themselves as the company does not need to follow labour laws,
particularly the right to organise. A new twist to the business of
outsourcing is that firms give external labour contractors the
contract to recruit workers or their companies. This means that
since they are not strictly employees of the companies they work
for, they are not eligible to join unions nor are they covered by
collective agreements. If their rights are violated, the labour
contractors are not liable either (Malaysiakini January 9 2007;
‘Caught in no-man’s land’). Many of these workers are also
migrants hence their vulnerability to exploitation is doubled due
to their insecure position in another, foreign country. Such power
relations need to be deconstructed and destabilised if as the
Compendium says, political participation and social justice are
to be attained.

Perhaps it is within this context that the Compendium argues




that “for the lay faithful, political involvement is a worth and
demanding expression of the Christian commitment to service”.
They are thus called to put into practice the principles and values
proper to life in society (#565 and #568). | believe it is important
to further debate this, particularly in the ways the People of God
can engage with authoritarian, corporatist or “failed’ states either
within the state apparatuses or as non-state actors, as in civil
society. There are indeed many civil society groups struggling
for their own causes, sometime within their own narrow confines
without linking up to the macro forces at work. It is critical that
a more holistic picture is taken, such that groups fighting for
their own human rights, for example environmental, gender and
land rights, or rights to freedom of religion also link up their
analyses and struggle at a broader level. If not, there is a tendency
to ‘ghetto-ise” one’s own struggle, thus defeating the principles
laid out by the Compendium.

Itis praiseworthy that the Compendium guarantees the right
of each person, without distinction of race, sex, nation, religion
or social circumstance. Taking up the issue of gender,
Christifideles Laici states that the Church affirms the urgency to
defend and promote the dignity of women, her equality with
man and their responsibility and task, of advancing the dignity
of women in Church and society. Yet we know that gender
inequality and injustices continue unabated, while violence
against women and sexual crimes are on the increase. A 2006
Report of the Secretary General to the UN General Assembly
analysed that pervasiveness of violence against women across
the boundaries of nation, culture, race, class and religion is rooted
in patriarchy — the systemic domination of women by men (United
Nations, 2006). Patriarchy at all levels — in family, community,
society and religious institutions (including the church) has to
be addressed squarely in the face. At the same time, women are
not a homogeneous category as women who are in more powerful
positions, for example as state leaders or as employers of
domestic workers, would be just as oppressive as their men
counterparts.

We are nevertheless confronted with day to day experiences
as to how one has to respond to this advice of a priest/pastor to
a battered wife:

Do not complain about your husband. Try to make
up as he is your hushand and head of the family as Christ
is the head of the Church. If you criticise your husband,
you will be criticising God. Pray that he will change and
if you believe and trust in God, he will change.

This is contrasted with the clear teachings of the Church in
No. 224 of the Compendium:

Faced with theories that consider gender identity as
merely the cultural and social product of the interaction
between the community and the individual, independent
of personal sexual identity without any reference to the
true meaning of sexuality, the Church does not tire of
repeating her teaching: “Everyone, man and woman,
should acknowledge and accept his sexual identity.
Physical, moral and spiritual difference and
complementarities are oriented towards the goods of
marriage and the flourishing of family life. The harmony
of the couple and of society depends in part on the way
in which the complementarities, needs and mutual
support between the sexes are lived out.

We would thus have to ask ourselves very frankly: to what
extent are the People of God aware of the Social Doctrine of the
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Church? It appears that the Social Doctrine of the Church has
not been able to fully bridge both the gap in knowledge,
understanding and witness; hence our inability and commitment
to live them out in our daily lives. This seems to be a root cause
of the problem facing the Church today.

Conclusion: Building a New Culture of Love

The question and challenge is: what is therefore our way
forward? How do we build a new culture based on love? To be
able to integrate both faith and life into its very being seems to
be the two-fold and complementary mandate of the Church.
Through the dismantling of the current structures, values and
processes, we can thus become the agents and instruments towards
the fostering of a new transformation and the building of a new
harmony within the whole of humanity. It is my/our belief that
the Church, especially the laity can play this vital role and take
on the ‘unenviable’ responsibility of being the leaven in the world.
What, then, are some of the dimensions of the “newness” for the
engagement of the laity in the World and in the Church? The
Compendium itself throws some light into such new possibilities.
I hope others can also shed more light based on your own rich
experiences. Do we have the will to imagine and commit ourselves
to a new humanity?

Encouraging Debates and Developing New Analysis

As we read the daily news, there seems to be a sense of
hopelessness, fear and despair about what is happening in the
world. Most of us go into our own little cocoons and try to make
the most of our everyday living. Some of us are unable to
understand what is happening and are afraid to speak out due to
political repercussions on our lives and families. But if we are
convinced that this is part of our mission, the laity can participate
in opening up debates and developing new analysis of the
changing dynamics in today’s complex world. Through this, we
can give new hope and energy to ourselves and others that we
are able to contribute to change and transformation. As noted in
the Compendium (#568):

The lay faithful are called to identify steps that can be
taken in concrete political situations in order to put into
practise the principles and values proper to life in society.
This calls for a method of discernment, at both the
personal and community levels, structured around certain
key elements: knowledge of the situations, analysed with
the help of the social sciences and other appropriate tools

An example is to develop new perspectives of work, an
important ingredient in our everyday lives as it not only provides
families material sustenance but also encompasses the very
dignity of life. The Compendium (#281) points out that “the
relationship between labour and capital also finds expression
when workers participate in ownership, management and profits.
This is an all-too-often overlooked requirement and it should be
given greater consideration. On the basis of his/her work each
person is fully entitled to consider him/herself a part-owner of
the great workbench where s/he is working with everyone else”.
Lay sociologists and economists can work together with like-
minded people and Christ-centred business leaders to come up
with good work and labour practices that can serve as a model to
others in today’s ever changing environment.
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Witnessing through Service to Build a New Civilisation of
Love

As participation in social, cultural and political life is a
constitutive dimension of living out the Gospel, we need to
multiply our efforts to witness and serve in all these areas of
life. And this ‘living out” has to be done in the spirit of respect,
equality, dialogue and transparency at all levels — from the local
to the global. \Very often we do not walk the talk. In this respect,
the Church herself should show the way in being a truly
dialoguing and participating Church, setting up alternative
structures and processes of governance so that the laity can
learn how to participate in more democratic ways and thus
emulate these values and principles in the world. For example
is gender equality one of the core principles in Church
programmes?

In the context of deepening inequalities between rich and
poor nations and the rich and poor within each nation, global
solidarity is needed more than ever today. The laity has an
important role to ensure that “for the survival of entire peoples,
solidarity too must become globalized” (#321). For example,
is it possible for the entire Church to be involved in the issues
and concerns surrounding migrants and refugees rather than
leaving this to a few specialised agencies which are already
bursting at their seams?

Reinvigorating Associations of Laity

To be a ‘Compendium correct’ laity in the 21 century is
to be part of a formation that has to move beyond the private
and devotional aspects of our faith. One of the greatest
challenges for the laity is to discover the deeper dimensions of
the meaning of our sacramental life and our missionary role in
the world. To be sure the laity today particularly after the Second
Vatican Council, has begun to question some of the practices
within Christianity and the structures of the Church, which seem
to be more in keeping with the ways of the world as opposed to
their growing understanding of the meaning of Church as
Communion. They have become more aware and conscious of
their rights as human persons and this in turn demands more of
them, both as individuals and as a community based on a deeper
understanding of their faith. They are also aspiring to be more
just and more human in their relationships with people of other
faiths, with whom they live and work each day all over Asia.
The faith renewal of an increasing number of laity is indeed the
new sign of hope for the Church in Asia. We have thus seen
over the years a gradual but distinct change in the awareness
and consciousness of the Catholic laity in Asia.

This can be attributed to the conviction among a growing
number of laity in Asia of the teachings of the Second Vatican
Council that the mission of the Church in the contemporary
world consists in helping every human being discover in God
the ultimate meaning of his/her existence. A growing
consciousness and new culture of responsibility among the laity
is being witnessed, especially by those involved in the social
ministry. In other words, the laity are no more recipients of
dogmas and doctrines as they see themselves as agents as Church
in the world.

As such lay associations/institutes need to be further
invigorated, to be formed and to form/train others in this new
role of theirs in the Church and in the world. In fact they have
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the possibility, each with its own method, to offer a formation
through a deeply shared experience of their lives in the world. It
might be useful to discuss further the thoughts of the
Compendium (#550) regarding the “challenge for the
development of new forms of association in the Church among
the laity. These various specialised associations that gather
people together in the name of their Christian vocation and
mission within a particular professional or cultural field have a
precious role to play in forming mature Christians”. For example,
can Catholic/Christian associations of doctors, teachers, legal
professionals, youth, women, business folk, workers, as well as
Catholic sports associations be an effective means for forming
individual consciences and a country’s culture? The question is
also how and to what extent can these associations effectively
engage within pluralistic societies with all their differences and
divisions?

Building Inter-Movements of Hope

For the Social Doctrine of the Church to truly become the
source of sustenance for the mature Christian, the challenge
before the laity in the Church in Asia is to think seriously about
fostering new ways and means to develop greater networking
and communication among themselves and with other groups,
associations and NGOs. However this has to go beyond mere
networking and ad-hoc coalition work on specific issues. There
has to be a concerted effort to build inter-movements which are
more sustaining and which foster deeper relationships and trust
among one another. These new movements can give us the hope
and courage to move ahead together in these crucial times.
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Engagement Of The Laity In The Social Teachings
Of The Church

We have heard from many of the resource persons, that
there needs to be a greater engagement of the Laity in the
implementation of the Social Teachings of the Church. Now
that we have also as a basic reference the Compendium of
the ST of the Church how can we engage the laity further.

First, why are the Social Teachings, after so much effort,
still not in the mainstream of the Asian Church teaching and
life? Where is the resistance coming from?

Once, some years ago, after making a retreat, our retreat
preacher made a confession to us as we parted. He asked:
Did you notice that | did not preach about poverty? We said,
no we had not noticed, but it was true he had not preached
about poverty. Then he said honestly: | dare not preach about
poverty’. The discrepancies would be too obvious and would
undermine the credibility of his teaching.

Another experience | have had while teaching courses
on the Social Teachings of the Church to the laity is that people
leave. They walk out. They are unable to accept that the Social
Teachings are a part of being a Catholic. These few take
certain teachings on human rights and duties, the
subordination of the right to Private Property to the Common
Good and such teachings an affront to their lives. Usually
these are lay people who consider themselves generous and
upstanding Catholics and often come from the upper middle
class.

We can see that resistance is coming from those who
have the most to lose in terms of material and financial
benefits. The Church, and all of you here present, has much
experience of the trouble that comes from implementing the
social teachings both within the Church and in society.

The second question relates to our understanding of
mission. For the purpose of formation, | often ask myself in
the course of my work which are related to the concept of
mission and the laity. On what premises do | operate when |
work as a pastoral formator or trainer? In this regard the
teaching Church and the witnessing Church need to become
more self aware.

In paragraphs 63 & 64 the Compendium deals with the
need for a paradigm change in the understanding of mission,
of evangelization & salvation. God’s plan is firmly put in the
context of the Incarnation, the life & ministry of Jesus
Christ... “the saving mission of the church is certainly of the
supernatural order... The supernatural is not to be understood
as an entity or a place that begins where the natural ends, but
as the raising of the natural to a higher plane...” (Compendium
P 64)

The way we speak in our formation programmes about
mission; the interpretation we give to the Scriptures in our
courses or homilies and our language used in homilies are all
giving a message of mission. We may give the message of
salvation as ‘the salvation of disembodied souls’ or of the
transforming of all creation; to the creation of a more just
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society where the reign of God can become more and more a
reality.

Many of us who have been formed in the institutions of
the Church may be operating within the older traditional
paradigms of mission which are more individual, based on
the need to convert to Christ by returning to the Sacraments,
by reconciling with an enemy etc. These are still valid but are
not all-inclusive as the ministry of Jesus. The engagement
with the world of Socio-economics or politics remains an
additional extra. When we teach moral theology in the
seminaries or when we ask people to live moral lives we are
generally speaking in the area of sexual morality. Being
MORAL for the laity is not about paying taxes or paying
adequate wages.

Cardinal Martino spoke of the laity as the “principle agent
to bring about solidarity & humanism.” | would like to
elaborate on this point. First of all Who are the laity we are
referring to?

When we say the word ‘Laity’, who comes to mind?
The poor fisher folk on the water’s edge trying to eke out a
living, the farmers who live hand to mouth, the tribals who
live in mountainous villages and like many others have very
few priests? When we speak about the laity who need to be
engaged, sometimes we refer to the laity who belong to the
movements or diocesan and national structures. This means
that the ‘Laity’ we generally refer to are an educated group
of people who are considered as agents for change and
transformation. It is my contention that we should aim at a
laity from the grassroots who are capable of becoming agents
of change. It would be true to say that about 80 to 85% of the
laity are not involved directly in church services and
movements. Can we inspire this group of laity to become
disciples who want to live fully the Gospel in their daily lives.
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Many of the laity of the grassroots in Asia are to be found in
the Small Christian Communities, the Basic Ecclesial
Communities and in the Charismatic renewal groups. Fr John
Prior in the latest FABC paper on “the Challenge of the
Pentecostals in Asia” gives an excellent picture of the
complexities and possibilities of these groups. He calls for
formation programmes that bring together Charismatic
renewal groups and Small Christian Communities using the
life-reflection-action model of the Young Christian Students
movement for example.

The experience of the Small Christian Communities is
very mixed. There are many that are involved in social
transformation centred on the Gospel. There are also many
who remain pious prayer groups who help the parish priest
organize various events. The SCCs are potentially the most
viable venue for studying the compendium in simple bite-
sized morsels as part of the integral formation of the laity.
My conviction is that the best way for people to discover
their social mission is by remaining close to the Gospel, having
good accompaniment and formation and being allowed to
decide for themselves what the call of the Gospel is for them
in their context. In this way the Gospel will be inculturated in
the soil of the people and the church will have a lively mission
to the world starting from the Gospel.

Since 1994 with the Asian Laity Meeting, the Office of
Laity has been working to popularize the Social Teachings of
the Church developing materials for the Small Christian
Communities to understand the Church’s vision and mission.
To live in their day to day lives the Church as a communion
of communities. It has been a source of some sadness for me
that in this very important gathering the self-determining role
of the people at the grass roots to build the Kingdom of God
has received small recognition. The Small Christian
Communities in many countries are already bringing about
social change and improving conditions of life. There is much
to be done still of course and in places where the SCCs are
seen as units of administration of the parish they tend to remain
pious bible groups who help out the parish with parochial
events. We need to look more integrally at
the way to be church from the social
transformation agencies to the Small
Christian Communities and Families in
order to truly put into practice the principle
of subsidiarity.

My  third point concerns
methodologies for engaging the laity in
understanding the compendium and
implementing the Social Teachings of the
Church.

In the church’s tradition we have much
experience developed by the Catholic action
movements like the YCS, YCW and CFSM
as well as some others.

These groups have a few powerful
tools for growth in social awareness and
action.

They have a methodology for what is
called Praxis today. SEE JUDGE ACT. Life,
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reflection, action. We need today to help our movements &
groups of laity and families to develop this skill to relate the
Social Teachings to their actual situations. The second tool
they had was close accompaniment by a chaplain. Today with
the shortage of priests as well as the expertise of many laity,
we need not think of chaplains only as ordained ministers.
This close accompaniment of people by someone who
understands the Church’s social teachings is a slow but most
effective way of forming a convinced laity.

Another methodology that has been mentioned many
times in these two days is that of Exposure or Immersion
programmes. This is much needed not only for the Bishops
but also for youth, for those who can make a difference in
politics, law, health care etc.

Fourthly, there is a need to encourage the laity to take
up initiatives in civil society. To engage the laity right from
the start in matters that concern them. In the past the way to
solve social questions was to bring religious orders in to set
up social services. That era is passed for many of the churches
in Asia and it is time for the laity to take their own
responsibility for their faith and mission in society.

If we wish, as Felix Wilfred said, to move from function
to the performance of the Social Teachings, the compendium
has to be translated into very direct case studies with principles
that apply and put into the hands of the people in the parishes,
schools and universities. This is the work of all the pastoral
and educational agents and needs close collaboration.

We will then be challenged to live the social teachings
ourselves, especially the call to solidarity.

¥,

B0, hrgabisnon
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Compendium And Pastoral Prospects In Asia

Introduction: An effort has been made in this paper to
look into the situation of natural resources in Asia and the pastoral
prospects in the future. Natural resources are the backbone of
any country. Environment experts have concluded that
destruction of natural resources is the primary reason for natural
calamities such as cyclones, droughts, floods etc. It has, therefore,
become extremely important for us to take on the challenge of
restoring the vitality of our mother earth through extensive and
realistic strategies. The rate at which nature is being exploited
and destroyed through unsustainable policies and practices
prompts us to make a serious introspection and take urgent action
to remedy the situation. References have been made from Chapter
Nine on “International Relations and Poverty” and Chapter Ten
on “Safeguarding the Environment” of the Compendium of the
Social Doctrine of the Church.

International Relations and Poverty: Chapter Nine on
“The International Community’ implies a strong critique of recent
US foreign policy and calls on the international community to
‘reject definitively the idea that justice can be sought through
recourse to war’ (para. 438). It argues that international law must
ensure that “the law of the more powerful does not prevail’ (para
439). It repeats Pope John Paul 11’s clarion statement in 2000:
“At the beginning of the New Millennium, the poverty of billions
of men and women is ‘the one issue that most challenges our
human and Christian consciences’...The poor should be seen ‘not
asaproblem, but as people who can become the principal builders
of a new and more human future for every-one” (para. 449). The
document laments the protectionism and trade discrimination
against developing countries that hinder development, along with
deteriorating terms of trade, resulting in a widening gap between
rich and poor countries (para. 364); ‘freedom of trade is fair
only when it is in accord with the demands of justice’ (para.
366). It considers that financial deregulation has had very
negative consequences for many developing countries (para.
369).

Environment and Trade: Trade and the environment are
related because all economic activity is based on the environment
i.e. the basic inputs (metal and minerals, soil, forests and
fisheries), and the energy needed to process them. It also receives
the waste products of economic activity. The neo liberalization
program pushed by the WTO in the last ten years has already
severely weakened protection of domestic sectors strategic to
employment generation, food security and national development.
The periodic import surges that followed the dismantling of
protective border measures in developing countries have
invariably led to significant declines in their domestic food
production, collapse of traditional rural livelihoods, rising
unemployment and massive rural-urban migration.

The privatisation of the seed sector under trade liberalisation
has led to a shift in cropping patterns from polyculture to
monoculture and a shift from open pollinated varieties to hybrids.
The reason for the cotton failure has been the excessive use of
pesticides or spurious pesticides. However, pesticide use is
intimately linked to hybrid seeds. Pesticides become necessary
when crop varieties and cropping patterns are vulnerable to pest
attack. Monocultures further increase the vulnerability to pest
attacks since the crop of the same variety planted over large areas
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year after year encourages pest build-ups. In areas where farmers
use excessive amount of chemical fertilizers and pesticides, health
problems are a constant phenomenon. Several babies are born
mentally and physically retarded in Kasargode District of Kerala,
where endosulfan is used for the cashew plantation. The problem
of pests is mainly a problem created by erosion of diversity in
crops and cropping patterns.

If one thing refuses to respect sovereign borders, it is the
environment. Not surprisingly, environmental degradation and
preservation have emerged as major issues in globalization
studies. In many parts of the world, the accelerated economic
development brought by globalization has produced negative
environmental impacts. Examples abound: global warming
caused by increased industrial pollution; privatization of ‘public’
resources such as water; the clearing of land or marshes to make
way for farmers trying to eke out more profits on the international
markets or for multinational companies looking to build new
factories. However, growing global awareness and campaigns
by environmental groups are also having some impacts in saving
ecosystems and endangered species.

Safeguarding the environment:

The Compendium notes that “ill-considered’ and excessive
exploitation of the earth’s resources has resulted in a growing
awareness of risk; ‘it sometimes seems that the balance between
man and the environment has reached a critical point’ (para. 461).
It warns that when the scientific data are contradictory, ‘It may
then be appropriate to base evaluations on the ‘precautionary
principle’... managing the situation of uncertainty’ (par. 469).

It is observed that, during the past 30 years, Asia has lost
half of its forest cover. One third of its agricultural land has been
degraded. Fish stocks have fallen by 50 percent. At least one in
three Asians still has no access to safe drinking water and one in
two has no access to sanitation services. Furthermore, at least
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one third of a billion tons of solid waste across Asia remains
uncollected each year, at the same time, millions of tons of
hazardous waste are placed untreated in dumpsites,
threatening groundwater and local food supplies. In short,
Asia’s environment has been under attack.

At present one third of the world’s population suffers
from water shortage and by 2025, it will be two thirds.
Water conflicts are on the rise and may reach a flash point
atany time. In many parts of India and China, groundwater
is depleting at the rate of 1 to 1.5 meters per year. Every
year, about one percent of the available fresh water
resources of the world, becomes unfit for human
consumption due to pollution. About one in every five
people on earth, lacks safe drinking water. This ratio will
increase in future. Every year, 2 billion hectares of
agricultural land gets degraded due to erosion of 25 billion
tons of top fertile soil and consequent crop loss puts the livelihood
of nearly a billion people at risk.

Science & Technology & the use of Biotechnology:

(Para: 456) The biblical vision inspires the behaviour of
Christians in relation to their use of the earth, and also with regard
to the advances of science and technology. Second Vatican
Ecumenical Council, Pastoral Constitution Gaudium et Spes says
“Today, “especially with the help of science and technology, man
has extended his mastery over nearly the whole of nature and
continues to do so”. (Para. 457) The results of science and
technology are, in themselves, positive. “science and technology
are a wonderful product of a God-given human creativity, since
they have provided us with wonderful possibilities, and we all
gratefully benefit from them”. (Para. 458) The Magisterium’s
considerations regarding science and technology in general can
also be applied to the environment and agriculture. Pope John
Paul 11I’s address to the Pontifical Academy of Science on 3
October 1981: The Church appreciates “the advantages that result
— and can still result — from the study and applications of
molecular biology, supplemented by other disciplines such as
genetics and its technological application in agriculture and
industry”.

(Para.472) In recent years, pressing questions have been
raised with regard to the use of new forms of biotechnology in
the areas of agriculture, animal farming, medicine and
environmental protection. New possibilities offered by current
biological and biogenetic techniques are a source of hope and
enthusiasm on the one hand, and of alarm and hostility on the
other.

Genetic engineering and its impact: The market for rice,
which forms the staple diet of billions of people in Asia, will be
altered drastically with the introduction of hybrid rice - a handful
of corporations gaining at the expense of millions of farmers.
Asia’s farmers have relied on the natural ability of rice to
reproduce itself. This has been the case for thousands of years.
But all this is about to change. “Hybrid rice is not about feeding
people,” the report says. “Rather, it is about creating a corporate
controlled rice-seed industry: the technology blocks the natural
reproduction cycle of rice, leaving farmers dependent on bought
seed and expensive pesticide inputs. The world’s biggest pesticide
and biotechnology companies are currently pouring money into
hybrid rice research and development. Patented genes and
genetic engineering are already being used to develop hybrid
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rice. The development of hybrid rice in Asia is at a critical stage,
the study maintains. If the technology can be made to work well
enough in farmer’s fields, the private sector will take over not
just the seed market and breeding of Asia’s staple food crop, but
also take away most of the options left to small farmers. The
commercialisation of farming leads to traditional varieties being
pushed out of the market and farmers becoming dependent on
uniform commercial varieties. “This is a huge threat to small-
scale agriculture with its multiple roles as it could dramatically
reduce the food security of millions of poor people.” 80% of
patents on genetically modified foods are owned by just 13 Trans
National Companies and the top five agrochemical companies
control ‘almost the entire global seed market’.

Environment & Peace: In his Encyclical letter Centesimus
Annus, Pope John Paul 1l wrote: “Not only has God given the
earth to man, who must use it with respect for the original good
purpose for which it was given to him, but man too is God’s gift
to man. He must therefore respect the natural and moral structure
with which he has been endowed (6).” Experience shows that
disregard for the environment always harms human coexistence,
and vice versa. It becomes more and more evident that there is
an inseparable link between peace with creation and peace among
men. Both of these presuppose peace with God. The destruction
of the environment, its improper or selfish use, and the violent
hoarding of the earth’s resources cause grievances, conflicts and
wars, precisely because they are the consequences of an inhumane
concept of development. Indeed, if development were limited
to the technical-economic aspect, obscuring the moral —religious
dimension, it would not be an integral human development.

Environment and Health: The key to an individual’s
health lies largely in the environment - physical, biological and
social. In fact, much of an individual’s ill health can be traced to
adverse environmental factors such as water, soil and air
pollution, poor housing conditions, presence of animal and insect
vectors of disease. Industrial growth leads to environmental
pollution from industrial wastes. The environment deterioration
is now causing ecological imbalance for which human beings
are responsible to a great extent threatening the very existence
of life on this earth in near future. In our everyday life, we see
how water, air and land are polluted. Municipalities and other
civic bodies are discharging their untreated waste into the river.

con’t on page 29>
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The Compendium And Our Way Forward
As Church In Asia

Introduction

Many people today believe that there is no salvation
outside economistic globalisation. The dominant ways of
thinking and living today have an over arching appeal that
touches all levels of society and almost all nations of the world.
Nobody is able to stop and to control millions of people who,
in their diverse struggle in a divided world. Life today
revolves around the myth that “westernisation” is the only
model of globalisation that serves as the power engine for
development. This is based on the notion that rationalism is
the path to progress and modernity. What is evident in this
new global drama are the new emerging forms of egocentric
individualism, obsessive utilitarianism, compulsive
consumerism and aggressive competitiveness.

At the same time, many people with their rootedness in
their own cultures and traditions are in the process of evolving
out of the dominant economistic paradigm. In the context of
Asia, the Church in its attempts to being in solidarity with its
peoples has shown a great sensitivity to their struggles and
aspirations. This has led us to a renewed consciousness that
embraces both our personal value of the meaning of life and
centrality of social bonds and relationships. This espousing
of a new culture, seems to be arising out of the fundamental
human need to get to the inherent creative spirituality that
lies deep within the human soul and spirit. This process for
many of us has also been the process for bringing to life the
meaning of living the Gospel of Jesus in the context of Asia.
It is for this reason that the comprehensive and coherent
Compendium of the Social Doctrine of the Church (CSDC)
is a true gift to the people of Asia. We see in it the various
threads that have been woven into a fabric that paints for us
the essentials of a future vision for the whole of humanity.
This compendium offers a new paradigm an alternative vision
of life.

The Foundations for a New Evangelisation

Alternatives to globalisation can be evolved only when
the economy which is the life-blood of globalisation, as well
as the technology attendant on it are liberated. Similarly the
attitudes and values that globalisation fosters, need to be
challenged by practices which promote a deep sense of
pluralism, consciousness of the local and the context in which
we live today. It is the poor and the marginalised in Asia,
who have taught us over the years to grow in our conviction
that the God of Love promotes a holistic spirituality and
authentic universality. Globalisation is hot synonymous with
universality. For another globalisation to emerge requires an
adherence to authentic universality that can only flow from
our rootedness in our cultural and spiritual soil. The ethos of
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true brotherhood and sisterhood is the new ecology that we
need to cultivate. The Church can truly become the instrument
and sacrament, through its living of the Social Doctrine and
in countering the attitudes and values fostered by the forces
of dominant globalisation. This is the path to a humanising
solidarity and a culture of peace. This calls for a process of
consciousness, conversion and commitment to a civilisation
of love.

What has been shared and reflected at this Asian
Presentation of the Compendium brings into focus the role
of the Church in Asia in our mission of a new evangelisation.
My reflections have as the starting point, the assumption that
there is the certain lack of clarity, about vocation and mission
of the laity in the Church and in the world. Their vocation
and mission seems to be intimately related to their formation
and transformation in the Social Doctrine of the Church. Many
of the reflections and input has delved into these questions
very exhaustively and offers hope for all the laity in Asia.
The laity is a constitutive component of the People of God
and shares equally their common responsibility for the life of
the Church and for the Church in the world of today. They
are not an appendage but its most vital instrument for
evangelisation.

We are all aware of the dangers of a narrow focus on
intra-ecclesial concerns in the pre-Vatican Il era and what is
required is to search with a new creativity to find ways and
means to promote vitality and visibility, in the areas related
to the life of the laity in public life and in matters that have to
do with the transformation of the milieu in which they work
and live.

Itis in this context that the Federation of Asian Bishops’
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Conferences in 1970 identified Inculturation as the process
of becoming a People of God in Asia. We have struggled to
offer new hope to our people by enabling them to rediscover
the meaning of self-esteem, pride, confidence and self-respect.
The new civilisation that lies before us is one that urges us to
make choices in our lives between what is harmful and
dangerous and what nurtures integrity and wholeness. This
indeed, is the role of the Social Doctrine of the Church in
offering us principles of reflection, criteria for judgement and
directives for action. These seems thus to be the challenge
for the laity in Asia. To begin learning to read the Signs of
the Times calls for listening to and understanding of the
complex and diverse realities of the world of Asia, especially
the causes of their sorrows and fears of the poor and the core
of their religio-cultural heritage, this is the source of their
joys and hopes in Asia. Our faith vision has to lead us to see
the face of Jesus, so that we can tell through our lives the
story of the God of Love in Asia. What is obvious is a growing
reluctance to even take cognisance of the fact that the meaning
of being Church is intimately related to what is happening in
the world around us. The culture of fear and indifference can
become our greatest obstacles. Evangelisation for many
Catholics is understood as increasing the membership in the
Church rather than as forging a new partnership with Jesus,
for the coming of the Reign of the Father. Our future as Church
is to be able to creatively implant the Good News of Jesus
into every strata of humanity and facet of society. This is
through the power of the Gospel lived in the life of each
individual Christian and we as Church.

Our Way Forward in the 21%t Century

As we come to the end of this Asian Presentation of the
Compendium of the Social Doctrine of the Church we need
to ask ourselves: What is therefore the Way Forward? | would
therefore like to share some reflections on this topic.

1. We are all aware that the content of the Compendium is
not another set of new writings. It is just a comprehensive
compilation of all the teachings of the Church into a
systematic whole, so that our ministry of teaching,
pastoral care and missionary endeavour are seen and
lived in a new light. The newness of this document is
therefore the newness that is required in our hearts and
minds, so that we will be renewed by its teachings and
celebrate them in our lives. The Social Doctrine of the
Church, especially our forty years of the study and living
out of the Councils ‘Gaudium et Spes. It brings to our
own realisation that the Spirit of God is alive in the hearts
of human persons and in the world. Our listening to the
grief and anguish of the people of today, also gives us
the opportunities to make them experience the Gospel
of joy and hope of Jesus Christ.

2. The recent Asian Mission Congress in Chiengmai, has
brought back to our consciousness that today in Asia,
the heart of evangelisation is making known the Gospel
of Jesus. We see the need to tell the story of Jesus to the
people of Asia by telling them story of a God of Love.
People may know and understand and experience Jesus
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in the Church but to many of our Asian people, deep
inside their heart, they also know this face of God. We
want to make known the meaning of the Incarnation and
the coming of Christ with a human face, as also God,
our compassionate Father of all Humanity.

3. The essence and core of the Second Vatican Council, the
message of joy and hope has to be the foundation of our
way forward as the Church of Asia. This is embodies in
our search for a holistic and integral vision of life. A
vision that is so clearly articulated in the CSDC. These
are the two important words that link our faith with the
many dimensions of life today. The various chapters of
the CSDC serve to make vital links between the human
person and the human community; between the secular
and the spiritual; between the Church and Society and
especially the need to find a new integration among the
various dimensions in society. The external
manifestations of the phenomena of globalisation,
liberalization, deregulation of information,
communication and entertainment have also to be seen
from the inside, in order for us to gain new insights about
the true meaning of life. By doing this new introspection,
we are able to move beyond addressing the nature of
material poverty in the world and to rediscover the need
for holistic and spiritual dimensions of life for all our
peoples. We will thus discover new ways of responding
to the poorest. | think this is the heart of Gaudium et
Spes.

4. How do we convert grief and anguish of humanity into
joys and hopes? The answer lies in our ability to convert
the grief and anguish in the heart of 70% of our Asian
people, who are materially poor but the deep and
profound understanding in their spiritually lives. The
Church in Asia is proud to have been stirred to the love
of the compassion of God through the poor of Asia in
our hearts. That is why the world of Asia, indeed the
whole world appears to us not as economistic
globalisation nor political hegomony but as the place to
be evangelised.

5. Inthearticle of Cardinal Renato Martino that is included
also in the October — December 2006 issue of the INFO
on Human Development of the OHD-FABC, he makes
reference to the vital link between what our Holy Father
has shared in his first Apostolic Exhortation, Deus
Caritas and the CSDC. For us in Asia, with so many
people with the profound sense of the sacred and the
divine, we can indeed journey with them to move away
from the narrow notions of a god of vengeance, god of
power and punishment to a God of Love. For us to preach
the meaning of God of love makes sense to people who
are searching a God of Love and Compassion and not
just food, shelter and clothing. We can therefore say
that our way forward has to be holistic and integral.

6. The stories of converting grief and anguish into joys and
hopes have been an integral part of the history of the
Church in Asia, when the First Asian Bishops’ Meeting
in 1970 began with our Triple Dialogue: the poor of Asia,
with their cultures and their religions. This has been the
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story of our hope that lies in our rediscovery of the faces
of Jesus in Asia. | can share with you the many, many
experiences of our Asian bishops at all our programmes
for immersion - exposure to the people of Asia in the
light of the Gospel of Jesus. At the Bishops’ Institute for
Social Action, (BISA) the AISA series and next the
FEISA series, where literally the bishops walked away
from their houses and into the slums and homes of the
poor in Asia. | remember, Bp. Vianney Fernando and
Bp. Andrew Tsien, at our FEISA | in Thailand, living
for four days in a Buddhist monastery in the forest. The
Bishops shared with us the profound transformation to
simplicity and commitment to the environment in the
forest when these Buddhist monks went out each day to
beg for the alms in the city and spread the message of
being monks, in a monastery right in the heart of this
forest. They shared with us how the mission of
compassion was tied up with the reflective contemplative
life in the monastery. They shared with us the this
movement of being Church that moves from its confined
territories, to being Church in the arena of the kingdom,
where we can begin to discover the spirit of God alive
among His People.

Another area that has been the path to being witnesses
to love and justice is the story of Archbishop Soter
Fernandez, who both as the Chairman of the OHD-FABC
and the National Office for Human Development, has
been a prophet in his own unique way. It takes a shepherd
to make real the social teachings of the Church at the
local level. Being one the Bishops who participated in
the BISA Series, he took upon himself the immense task
more than ten years ago to personally reach out to the
drug-users and people with HIVV/AID, who used to
literally camp outside the precincts of the Cathedral at
Bukit Nanas. A journey that began with the lives of about
7 or 8 men outside of Church grounds on Sunday has
today blossomed into a series of welcoming projects:
these include the Welcome Drop-In Centre, the Welcome
Caring Services, the Welcome Community Services and
now the Welcome Hospice Services. A painful
accompaniment in faith with hard core drug addicts is
now a new lighthouse for the Church that tells the story
the God of Love. As a result of this, nine years later,
400 drug addicts and people with HIV AIDS, of all faiths
and ethnic communities in Malaysia, have experienced
the compassion of God the loving Father. About 120
have passed away to the next life and others are to be
able to live again in health and with dignity. This for
many of us is the power of the miracle of love.. People
who have been rejected by their families and society
have experienced the meaning of welcoming the new
poor in the context of Malaysia. Our education to be
aware of the meaning of charity and compassion |
believe, is the fundamental role of the Church that offers
not just social services but shows the path to an integral,
holistic and alternative vision of life. The alternative
vision of life, we believe can move us to transform grief
and anguish into joys and hopes in the people’s lives.

8.

In the light of the Compendium, I think that one of our
biggest challenges for the Church today, is to move away
from the tendency towards fragmentation and
compartmentalisation. How long can Episcopal
Commission, Religious Conferences and Lay
Movements and Organisations of the Church work
independently and without the need for one another? If
the Church is going to be a credible sign to the world,
there has to be, firstly, a sign of unity within our own
ranks. The many who have been working with the FABC
for the past 35 years see the need of a radical
transformation of its very structures. We see the urgent
need to bring back our Regional Assemblies and the
working together of our all Offices in a collaborative
way: with our Commissions for Family Life, Human
Development and Social Communications to make the
teaching of the Compendium as the focus of all our
efforts. | think this indeed is the starting point, this
Conference organised by the Pontifical Council for
Justice and Peace (PCJP) with the FABC is the right
step forward. And hopefully from this endeavour, we
will begin to have a more organised approach towards
formation that links the Word of God, our Sacramental
life and our mission of evangelisation in the world. Our
passion to reach out and touch the lives of the poor seems
to be linked to the pedagogy that has been a part of the
heritage of the FABC. Many of the Bishops who have
gone before us had kept this prophetic passion as part of
their own personal lives and that of their Local Churches.
The reason why they made such a big impact within
their countries, is because they were able to animate with
a renewed passion for God and compassion for the poor
and marginalised. This commitment did not deter them
from speaking with courage to the leaders of the world
and to their own communities of the truths of the Gospel.
It was their witnessing to love through justice that made
the people realise that the truths they preached was a far
cry from the rhetoric and slogans of political leaders.
Our people today are not deaf to the truths of God, they
want to hear it preached and see it lived by the leaders
in the Church.

Conclusion

This Consultation on the Asian Presentation of the

Compendium of the Social Doctrine of the Church is for the
FABC, especially the Office for Human Development, a desire
to continue the direction and orientations that have been
outlined today. We hope to continue with FABC and its Offices
to bring these reflections down to our respective dioceses,
parishes and communities at all local levels and especially to
our Basic Ecclesial Communities.
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Concluding Remarks

1. At the end of the Congress of the presentation of the
Compendium of the social doctrine of the Church for the
continent of Asia, all of us together — Bishops, priests, religious
and laity — would like to express our prayerful thanks to our
Lord Jesus and to the Holy Spirit for giving us the grace to be
able to live this magnificent experience of communion and
ecclesial friendship, confirming in us the proposition of
continuing to be in our world, the convinced and generous
testimonies of the Gospel of justice and peace. The instrument
that the wisdom of the Church has put in our hands for this
imperative mission of evangelization of justice and peace, is
the social doctrine of the Church, that in our Congress we have
deepened many of its aspects, searching to contextualize it and
inculturate it according to particular situation and exigencies
of the Asiatic reality. In this respect, the Compendium affirms:
“The Church’s social doctrine is itself a valid instrument of
evangelization and is born of the always new meeting of the
Gospel message and social life” (No. 67). | understand that this
awareness of the values and of the urgency of evangelization of
the social realities is one the most relevant fruits of our
continental Congress. For this, let us thank the Lord.

2. After thanking the Lord for having given us the gift of
his comforting and encouraging presence in this our continental
Congress, | would like also, in the name of all the participants,
to thank the Church of Thailand, its Episcopal Conference and
its National Commission of Justice and Peace, for their qualified
and organized co-involvement in this Congress of ours. Aspecial
thanks to His Eminence, Cardinal Michael Michai Kitbunchy,
who has not only showed us his hospitality in this magnificent
Baan Phu Waan structure — the Pastoral Training Centre of the
Archdiocese of Bangkok, but has also sustained the realization
of this Congress, honouring it and enriching it with his presence
and his words. Thanks also to all the personnel of this wonderful
house.

3. A particular world of thanks to the F.A.B.C. and its
President, His Excellency, Bishop Quevedo, to whom we convey
our wishes of speedy recovery to good health, and we assure
him of our prayers. Athanks from the heart to the lovely staff of
the F.A.B.C. guided by the illuminating administrative capacity
of Bro. Rogers who has offered an incomparable service in the
organization of our Congress. May the Lord, out of his bounty,
fill you and reward you for so much work done, with
competence, efficiency and kindness.

4. 1would like to assure you that after the great success
of the continental Congress of the presentation of the
Compendium for the American Continent, held in Mexico City
at the end of the year 2005, that also this presentation for the
Asiatic Continent has been a rich experience of promising future
developments and of significant prospects.

Also in this circumstance, the Compendium has proved
to be a most useful pastoral instrument to achieve the
evangelization of the social realities. In our Congress we have
heard some criticism made of the Compendium, some of which
appears to me, comes from persons who have either not read
the document or who have read it without sufficient
hermeneutical attention or without recognizing the numerous
connections made between the various parts of the text. Let us
refer to some of these critical observations:
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Cardinal Renato Raffaele Martino
President

Pontifical Council for Justice and Peace
Vatican City

i) It was said the social doctrine reflects the Western world. |
consider that the heart of the social doctrine is first of all
and above al, the affirmation that human person is the centre
and must be the end of every economic, social and political
system. This affirmation has an extraordinary universal value
that is valid for all time and for all the continents — for the
West and for Asia too!

ii) It was said that this truthful document of the social doctrine
is not very useful to sustain human promotion and results in
atype of straight-jacket. If you have the patience to read the
entire Compendium, you will perceive that you are dealing
with an apparently simple and easy text. In fact, it is a
complex text that requires a sophisticated interpretative key.
The truthful dimension of the social teaching is well-clarified
in numbers 79, 80 and in numbers 85, 86 of the
Compendium. In these parts it is very clear that the social
teaching, before being doctrine is the true experience of the
people of God in the multiplicity of its experiences; in the
second place, it is clear that the social doctrine is always
characterized by permanent elements and also elements tied
up with the social, economic and political changes. Evidently,
the attention to change must not endanger the elements of
continuity and permanence.

iii) Something was said about the limits concerning the political
systems proposed by the Compendium — above all when
one looks at democracy — and the economic systems —
specially when one considers the market and its relationship
with the role of the State and the economic initiative of civil
society. This proposition is well clarified, in that the social
doctrine does not have a proposed structure for the political
or economic systems but makes a moral evaluation of them.
The Church does not have the competence to propose models
but has the authority to make appraisals and moral guidance
on political and economic systems in a way which
correspond to the essential exigencies that respect and
promote the dignity of the human person and his/her
fundamental rights. The social doctrine is against a
conception of the market that considers itself as an end and
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the centre of life. It affirms that the market must be valued
not as an end but as a means and as an instrument. As you
have seen, the market deals with a liberal affirmation, in the
context of emerging economies of many Asian countries; it
constitutes an enormous and extraordinary challenge to the
mission of the Church. Also, democracy is a means and not
an end: it is authentic only when in the end, it affirms the
inalienable value of the human person and when it is inspired
by an integral and solidary humanism.

5. lam profoundly convinced that the Compendium, with
its authoritativeness, must be an extraordinary pastoral
opportunity also for the Church of Asia to undertake, with
renewed zeal and generosity, the missionary duty to evangelize
the social, political and economic reality. This requires the
assumption on the part of all, of a new mental attitude that is
able to eliminate laziness, to denounce many visions of the social
reality that are bound up to ideological positions, to adhere with
trust to that which the Church proposes, not as the doctrine of
someone, but as its own social doctrine: of all in the Church and
for the whole Church. The Compendium, being a document given
to the whole Catholic Church, proposes to experiment a
mysterious but real experience of universal communion with
many brothers and sisters who — in other continents and other
countries — are daily committed like us for the promotion and
liberation of the human person.

The opportunity to experiment, by means of the
Compendium, the universal dimension of the Church, does not
humiliate, but fully values the local dimension of the Church
also when one looks at the social doctrine. This perspective gives
great value and great importance to the social Magisterium of
bishops, and, in this continent, of bishops of Asian countries.
The Compendium does not exhaust the munus docendi of the
bishops, but sustains it, orients it and nourishes it.

6. Evidently, itis impossible for me to furnish a synthetic
framework of all the richness of analyses, of reflections and of
propositions that have emerged in our continental Congress.
Please allow me the possibility to formulate some propositions:
a) The Compendium must be used above all as an instrument to

evangelize the social, economic and political reality. In this
regard, the Compendium affirms: “With her social teaching
the Church seeks to proclaim the Gospel and make it present
in the complex network of social relations. It is not simply a
matter of reaching out to man in society — man as the recipient
of the proclamation of the Gospel — but of enriching and
permeating society itself with the Gospel.: (No. 62).

The social doctrine of the Church does not only intend
to apply to the charity of the Church towards the marginalized
persons, but intends to address itself also to the heart of the
social, economic and political systems to illuminate them
with the light of the Gospel and to surrender itself to the
exigencies of the dignity of the human person and its
fundamental rights. The importance of this proposition is
seen in the affirmation of number 208 of the Compendium:
“Itis undoubtedly an act of love, the work of mercy by which
one responds here and now to a real and impelling need of
one’s neighbour, but it is an equally indispensable act of
love to strive to organize and structure society so that one’s
neighbour will not find himself in poverty, above all when
this becomes a situation within which an immense number
of people and populations must struggle, and when it takes
on the proportions of a true worldwide social issue™.
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b) The evangelization of social realities, through the social
doctrine of the Church, must be directed to all because
everyone needs the light of the Gospel. The evangelical
dynamism of the evangelizing mission of the Church brings
us — as Jesus did — to privilege the poor, to turn our forces
and resources to the poor, to consider the renewal of society
beginning with exigencies of the poor. One of the points
that characterize the social doctrine of the Church in fact,
the preferential option for the poor. Poverty, and above all,
the increasing inequality between areas, continents, and
countries, and within the same countries, is the most dramatic
problem that our world is confronted with. Aware of this
dramatic situation, the Pontifical Council, in fidelity to the
exigencies expressed in the Compendium, will publish this
year a document on the theme: Poverty in the era of
globalization. With this intervention, the Pontifical Council
intends to indicate an evangelical approach to the fight
against poverty, to identify who at the national and
international level, has the responsibility to combat poverty;
to sensitize the Church to have a more articulate attention
and awareness of the problems of poverty and of the poor.
Moreover, we should not forget that today extreme poverty
has above all the face of women and of children, also in
Asia.

c) The Compendium engages everyone — Bishops, priests,
religious and laity — to be evangelizers of the social reality.
No one is to be excluded. Evidently, everyone according to
their own charisms and own vocation. The evangelization
of the social reality is a choral work realized by persons
having different duties and ecclesial responsibilities, but all
converging to a unique and shared objective: to illuminate
the social realities with the Gospel of justice and peace.
Hence, the laity have a particular duty. | will not repeat what
| have already affirmed in my introduction. However, allow
me to emphasize that which appears to be important: | refer
to the exigency to cultivate a very strong and substantial
spirituality of the laity. Let us listen to the proposition that
the Compendium affirms on this issue: “The lay faithful are
called to cultivate an authentic lay spirituality by which they
are reborn as new men and women, both sanctified and
sanctifiers, immersed in the mystery of God and inserted in
society. Such spirituality will build up the world according
to Jesus’ Spirit. It will make people capable of looking
beyond history, without separating themselves from it,
cultivating a passionate love for God without looking away
from the brothers and sisters whom they are able to see as
the Lord sees them and love as the Lord loves them” (No.
545). The evangelization of the social reality has to be, both
a choral symphony of all in the Church and in a particular
way, the song of the laity. In this prospective, there is a lot
of work that still has to be done.

d) The Compendium is above all an instrument of formation
and of education to prepare the people of God to witness
justice and peace in our world and for our time. In this
perspective, permit me to offer you some pastoral
indications:

i) the social doctrine must enter the pathway of catechesis,
especially of adult catechesis. Confer number 529 and
530 of the Compendium on this point;

ii) the social doctrine must be an integral part of the
formation of the candidates to the priesthood in our
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seminaries and our theological faculties as the
Compendium asks in number 533;

iii) the social doctrine must also enter in our Catholic
Universities, to highlight its significance and deepen
its interdisciplinary dimension. On this matter, in
November 2006, the Pontifical Council organized an
important World Congress on the theme: “University
and Social Doctrine”;

iv) further, the social doctrine requests a constant and well-
organized attention. An irregular and occasional
attention does not serve any purpose. Therefore, it
requests the creation of Centres of research, of study,
and of formation that have its inspiration in the
Compendium. Many initiatives have already been
realized but there is need to work harder and better.
Above all, love and enthusiasm for the social doctrine
are needed because | am convinced that through it we
can offer a perspective of justice and peace to many
brothers and sisters.

e) In our duty of evangelization of the social reality, we must
cultivate an attitude of dialogue with all men and women of
other religions, and with those who possess the goodwill to
work for the good of humanity (cfr. Compendium no. 534-
537). The Compendium is an extraordinary tool to cultivate
ecumenical, inter-religious and civil dialogue. In this regard,
I myself have had comforting and concrete experiences of
the Compendium being a marvelous instrument to promote
dialogue.

7) Dearest friends, in concluding my remarks, | wish to
express to all of you my gratitude and that of the Pontifical
Council for your friendship, your solidarity, your kindness and
your witness. Let all of us turn our hearts and thoughts to Rome
to express to the Holy Father Benedict XV our affection and
our fidelity. And with Pope Benedict, let us express our gratitude
to the Popes, from Leo XXIII to John Paul Il who, by their social
Magisterium, have helped the Church to bring the Gospel of
justice and peace to the social, economic and political realities.
Above all we wish to remember Paul VI who has gifted us forty
years ago with PopulorumProgressio, whose anniversary we will
celebrate in Rome with a great World Congress at the end of the
month of June. You are all invited to this important event. Thank
you dear friends for all that you have offered to our Conference.
Thanks to the speakers and thanks also to the staff of the Pontifical
Council for Justice and Peace, where one works every day with
love and dedication for the promaotion of the whole person and
every person.

8) The Compendium is born from an idea of the American
bishops, but has special bonds with Asia. It ends with the citation
from a book of a cloistered nun: Saint Teresa of the Child Jesus
in her love for the missions, turned her thoughts to the
missionaries who engaged themselves in this land which was
called Indo-China at the end of the 19" century. | have said that
the Compendium is born from an idea of the American bishops,
but the one who began the project of the Compendium and who
sustained it also with his sufferings, was an Asian Bishop: my
venerated predecessor as President of the Pontifical Council,
the beloved Cardinal Van Thuan. | am sure that from heaven he
is watching us all with joy and satisfaction, imploring the grace
of the Lord and Mary’s maternal protection on the good aims
that have arisen in this Asiatic Congress.
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cont’ from page 23>

The river water quality thus degraded causes water borne diseases
which accounts for about 80% of our health problems.

Industries, particularly, chemical industries discharge into
the river high concentration of toxic materials creating septic
condition in the water bodies. The consequence is fish kill and
damage to the aquatic animals. These damages are transmitted
to the mankind as they use them as their food. Sometimes this
damage leaves cumulative effect upon the consumers. All these
are well-known facts but there is still another aspect which
deserves proper consideration. Besides domestic uses, there are
many other uses of water like agricultural, industrial, pisciculture
etc. Indeed the total quantity of water needed for these uses is
many times greater than that for domestic use and quantum of
pollutants from these uses are vast, varied sometimes disastrous
to the environment. In fact, wastewater generated from one such
use may degrade the stream water quality to such an extent, that
it no longer remains suitable for other uses. So pollution of water
may be attributed to the loss of property of the nation and
therefore, cannot be allowed to continue.

The Social Scenario today

Today we see that poverty has been institutionalized and is being
perpetuated through various means. Society has been
dehumanized with tremendous materialistic wants. The rights of
children, women, the aged and handicapped and of several
indigenous and backward groups have been grossly violated. The
environment is being overused and destroyed. All this for mans
greed. In this whole process - it is the poor, the marginalised
and the disadvantaged who are the most adversely affected.
Itis, therefore, very much required that these most affected people
who are organised and capacitated should question what is wrong,
raise their voice against injustices and play a vital role in the
establishment of a just and equitable civil society. For this process
to take place effectively, 5 aspects are important. They are:

g We have to stop believing that poor people are useless,
powerless, resource-less. Rather we should start believing and
telling them that they are useful, powerful and resourceful. The
Less should be replaced by Full. Everyone has abilities and these
should be valued by ourselves and by others. We need to discover
our resources and abilities and make use of them. This will give
us a positive self image.

4 Our animation process should develop persons from - i to

I and | to WE, i.e. from low or negative self image to positive
self esteem, where the big “I”” stands for Being Resourceful, the
second big “I” stands for Self Esteem - | can do anything — and
the “WE” consists of federations / people’s groups saying —
“We are Powerful”

4  We have to build the capacity of people by transferring 3
M’s to the people — Mind (information, knowledge and
awareness), Might (power, freedom and ability to express) and
Matter (minimum resource).

g We have to play a facilitating role and make people
themselves take up their cause for Justice, with a feeling of
“Ownership”.

#  We have to enable people build up rapport and linkages
with other like-minded institutions to build up solidarity, mobilise
available resources and establish good local governance.
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The University And The Catholic Social Teachings

For some years, | have lectured on the different aspects of
the Catholic Social Teachings (CST) to my students. My sources
are the documents that derived their impetus from Pope Leo XIII’s
Rerum novarum. Much of what | covered centered on the Popes’
and Bishops’ teachings formally presented in the Papal
encyclicals, synod documents, and bishops’ conferences
proceedings that refer back to Rerum novarum’s approach to
various social questions.

The university’s academic disciplines offer different
perspectives that expand every reading of reality which, in turn,
enrich every reading of the CST; notwithstanding the
academicians’ most personal views which have provided focus
and shape to their research, publications, and lectures. The
university setting contributes much to both this expansion and
focus of the mind. It fosters a more fruitful reading and, with
every creative effort and experience, more effective teaching of
the Catholic Church’s social teachings.

While | convey insights from the Social Teachings tradition,
| also figure out that | have to be knowledgeable about my
students’ background. My position as a professor in the university
requires a sufficient understanding not only about the academic
background of my hearers but also their upbringing, awareness,
and social location. Coming from various places and different
perspectives, students bring into the university their values,
interests, ambitions, and loyalties. They clutch with them their
own anxieties, sorrows, and hopes about their future in society.
It is thus important to have a better grasp of my students’
experiences and their unique responses to their social settings.
To listen to the questions of the persons under my guidance has
been a task comparable to listening to social issues and the social
teachings of the Church.

I had wanted to discover not only the substance of the social
teachings but also their relevance. Teaching the CST tradition
becomes not merely transmitting content but mainly a process
of passing on a meaningful and valuable heritage. People who
will learn from it will somehow become part of the same process
of making it known to others through their informed attitude and
behavior.

Hence, my time in the academe had been a constant process
of discernment, always trying to find the right balance between
what matters for the faith and what is personally and socially
significant. This careful balancing is, | think, necessary to
maintain that portrayal of Jesus who is always relevant because
of his concern for people. The CST cannot truly develop into a
relevant ecclesial material without its message of concern for
people.

In this article, 1 will present those interlocking activities/
concerns that mark the involvement of an academic who adds
into one’s role the responsibility to share the Church’s social
teachings to the university: the dissemination of the Church’s
social teachings, the attention given to every student’s social
concerns, the development of a more critically-informed social
commitment, the cultivation of an inter-disciplinary expertise
and, the fostering of a deeper social awareness. This is not a
complete list; but, one that includes guidelines for an integrated
role of a university professor who tries to make sense to a wider
public the Catholic Church’s Social teachings.!
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Dissemination of the Church’s social teachings

Pope Leo XIll, in his encyclical Rerum novarum, started a
practice for Catholic Church leaders to formally deal with and
write their views on social matters from the perspective of ethics
and the Christian faith. Rerum novarum touched on broad topics
and helped to initiate further discussions over important social
concerns such as the respect of human dignity, common good,
universal destination of goods, subsidiarity, solidarity, love for
the poor, just wage, trade associations, private property, role of
government in dealing with social problems, and the right of the
Church to speak out on social issues.

In those documents, the intramural aspect of the Papal or
Episcopal communications carries a summons for every Christian
to reflect on and respond to the ethical call raised by the various
crises in society. This is evident when John Paul 11 referred to
the social teachings as a “valid instrument of evangelization”
(CA54).

The leading voices, however, could not just be confined
within the ecclesial walls. Their significance crosses beyond the
Christian readers’ interests. In dealing with the social question,
the Popes and the Bishops comment on grave matters that have
affected a greater number of people living outside the confines
of Catholicism. In fact, the CST had a catholic (a universal/
general) significance for the general public already disposed to
hear about its social predicament, about the Church’s hopeful
propositions and definite assertions regarding social
responsibility.

The more urbanized and secularized settings of towns and
cities were the immediate provenance of the observed social
problems in Pope Leo’s Rerum novarum. The delayed
development of the Industrial Revolution in Italy brings to mind
the seemingly belated response of the Church to the sufferings
caused by the “new things” brought about by industrialization
in England. This points, however, to the growing sensitivity of
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the Church elders to the many pressing social problems that affect
people no longer far from the Vatican.

The groups adversely affected by the development and
proliferation of factories in 18" century England could not
possibly expect from the previous Popes (Benedict X1V [1740-
58], Clement XII1 [1758-69], Clement X1V [1769-74], or Pius
VI1[1775-99]) to write a position (a la Rerum novarum) regarding
the new social questions since these social facts would only reach
most parts of continental Europe in the 19" century. The socialists,
however, were in the forefront with their engaging pro-labor
manifestos. But when the “new things” have arrived in Italy, it
was timely for Pope Leo XIII to lend a Christian voice to the
realities and issues that have affected masses of people who
migrate from the countryside, work in factories, and survive/
suffer miserably in squalid conditions.

Once we realize that the social question is not limited to
the sight and hearing of Christian leaders but also to other
interested groups (State, socialist groups, non-profit
organizations, labor associations) we may have to consider
looking at the CST as one among many Vvoices that have tried
hard to make sense of the new forms of trouble that affect people
of various persuasions, gender, races, and, eventually, classes.

To speak about the dissemination of the Church’s social
teachings would thus bring into relief the specifically Christian
reflection and involvement of the Church with the social
problems/questions that have affected the whole of humanity.
This is also true when we talk about proclaiming the CST within
a Catholic university. Universities, including Catholic ones, are
no longer just melting pots for various interests but more of a
boardroom, or a symposium where conflicts are not necessarily
dissolved by an anticipated consensus. Within a University,
mutual corrections are not unwelcome but even considered
unavoidable. John Henry Newman’s 19" century understanding
about the University as primarily promoting mutual education
reminds us to be wary about a triumphalist input-making process
of dissemination. Dissemination, in the sense of mutuality, is
also proclaiming the message through the bar of discussion.

Nevertheless, John Henry Newman’s reminder about
education through oral instruction still holds true. Educators
within the context of a University are tasked not only to participate
in discussions with their peers and students but also to perfect
their trade and become one of the experts in their field. This
does not just involve lectures and instructions but also the
progressive development of skills through research which have
become more interdisciplinary in character. In other words,
lectures and discussions assume the background qualities of
personal dedication and passion for research. This is not to take
a shot at methods of imparting knowledge or education to
learners. It points out how imparting knowledge would become
less of a personal quest if it is not backed-up by a culture of
research that seeks not only dialogue with other researchers but
also with the social context. The following quote from Newman
deserves careful attention:

Nevertheless, after all, even in this age, whenever
men are really serious about getting what, in the
language of trade, is called “a good article,” when they
aim at something precise, something refined,
something really luminous, something really large,
something choice, they go to another market; they avail
themselves, in some shape or other, of the rival method,
the ancient method, of oral instruction, of present
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communication between man and man, of teachers
instead of learning, of the personal influence of a
master, and the humble initiation of a disciple, and, in
consequence, of great centres of pilgrimage and throng,
which such a method of education necessarily involves.
This, | think, will be found to hold good in all those
departments or aspects of society, which possess an
interest sufficient to bind men together, or to constitute
what is called “aworld.” It holds in the political world,
and in the high world, and in the religious world; and
it holds also in the literary and scientific world.

Even if a professor in the University is challenged by
the presence of various interests, he/she will always have a
chance to contribute his own into the whole process of
discussion. But as mentioned, this entails a backup of a
different kind of intellectual armory coming from a more self-
engaged kind of intellectual processing. The public
engagement through University education presupposes the
personalized wrestling with the blending of public pools of
knowledge. To make sense to oneself the repository of
knowledge, a certain amount of exercise of detachment for
personal enrichment is definitely required. Newman affirms:
“...still I think it must be allowed on the whole that, while
teaching involves external engagements, the natural home for
experiment and speculation is retirement.”

The process of dissemination of the CST somehow
cannot skirt around the processes involved in the reproduction
and maintenance of a University culture. In saying this, | am
not unaware of some problems or fears expressed by some
groups about this process of discussion, reinterpretation and
adaptive dissemination of traditional ideas. Without a doubt,
such a process would require some degrees of tolerance,
eclecticism, relativization of ideas and values, and even a
certain detachment from institutional commitment (cf.
academic research and discussions requiring a high degree
of objectivity). Be that as it may, the Gospel message cannot
be drowned by academic rules within a University setting
(even within a Catholic University) if this flows from a
commitment to proclaim Jesus through the modern/post-
modern demands of respect for freedom, autonomy, and
individual rights. Along these lines, Jesus’s words may be
encouraging: “Don’t forbid him, for there is no one who will
do a mighty work in my name, and be able quickly to speak
evil of me. For whoever is not against us is on our side. For
whoever will give you a cup of water to drink in my name,
because you are Christ’s, most certainly I tell you, he will in
no way lose his reward.” (Mk. 9: 39-41)

Attention to every student’s social condition

Looking at Rerum novarum’s time (1891) and place
(Europe) would immediately raise the question of relevance to
our own time and space. Granted that the original document was
followed-up by the more recent encyclicals and synodal
documents, a question is still to be raised regarding their
significance to younger audiences like the students of a
University. The time/setting factors alone really call our attention
to the great distance that divide the generations and societies of
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1891, etc. and generations and societies of the second millennium;
the ages of the Church’s leaders-writers and those of their readers
(e.g., youth-students of today) further widen that gap.

Most, if not all, students (in their late-teens) are pre-
occupied with many “personal” or very “private” matters: friends,
intimacy, conflict with parents, health, grades, thesis, loneliness.
If some of them are also inclined to look at the more serious
aspects of life (career, faith in God, raising a family) such are
tackled outside the more public or socially-circumscribed
parameter or venue. Modern students’ lives are usually not
embedded within a communitarian or ecclesial setting.
Nevertheless, the biography and the diverse social backgrounds
of the students cannot be avoided if one will have to reach out to
them in a spirit of dialogue towards mutual education.

In dealing with personal matters/problems, the students
commonly express their ways of coping through their individual
dispositions and with some help from familiar sources; and they
reach out for solutions from various non-traditional sources:
popularized books, magazines, journals, friends, TV, internet,
and some professionals. It is, of course, unthinkable for them to
immediately consult the Papal encyclicals or synod documents
in dealing with personal troubles. Their personal problems are
to be handled through more familiar ways or manners that are
framed by our present society and culture.

The subject matters tackled by the CST are more social in
scope and thus more complex. In this sense, the social documents
are more appealing to an audience preoccupied with issues that
go beyond the personal and the private. It is, of course, not
unthinkable to find some students already occupied with broader
social problems (e.g., illiteracy, homelessness, environmental
destruction). However, most students are more busy with personal
studies, personal ties, personal problems and pleasures or the
“lighter side” of life. As a document dealing with serious topics,
the CST challenge students to go out of their privately-restricted
worlds and enter into the social concerns of the elders of the
Catholic Church. This, again, raises the question of significance.
For no matter how important the point of view of the elders are
in the CSTs, there are other familiar sources catering to the
students’ queries: other books, internet sites, mass media, trusted
authorities outside the Church, family, and friends.

Could we hope for an eventual attention given by the young
generation to an older generation’s point of view? Could the
youth, in their ways of transcending their personal world, consult
the CST instead of or in addition to the other more familiar
secularized and commodified sources? This may become possible
if the text is presented to them in a way that is both full of sense
and significance.

This is a formidable challenge: to be able to deal with
diverse interests not necessarily congruent with the principles
pursued by the CST; and at the same time promote the values for
which Jesus has suffered and died.

Development of a more critically-informed social
commitment

Fealties and involvements are constraints on the mode of
thinking. Political leanings and/or economic standing are factors
that give direction to perceptions and motivations. One’s fealties
influence one’s view on things. Views about history or
development, for instance, may be determined by one’s social
location. As a conservative politician cannot possibly deliver a
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lecture on labor protest as a function of radical social change, so
is one only able to effectively talk from one’s own loyalties’
expectations. A theoretician’s line or “expertise” is prescribed
with some form of capacity and limits by his/her political leaning
or economic standing.

One’s fealties and involvements are, however, not absolute
determinants to cognition or reason. One is also free (relatively
speaking) to break away from old social locations and loyalties
and choose new ones.

As a member or a University, the theology/religious
education professor has loyalties that shape the mind. The social
location that one chooses is also fealty-generating and one that
leads to choice or articulation of a particular form of philosophy
or model of theological research. It is this consideration that a
theologian’s choice or theoretical creation should reflect a
commitment to what the CST stand for; that is, commitment to
proclaim the Reign of God vis-a-vis society’s problems or
troubles.

The academe is a place that provides a setting for
intellectual formation and fealty cultivation.? It is here where
the educator is confronted by a variety of research models,
theories or thematized views about the world or human existence.
Itis also here where s/he formally assumes an approach consistent
with the values to which Jesus stood for: an approach that
enthrones the values of compassion, forgiveness and self-
sacrifice. This would be a real consequence of the educator’s
reading of the CST replete with calls to side with the poor and
the marginalized of society. In this regard, a University education
which promotes the CST may have to assume a dialectical and
embodied mode of theorizing and commitment.

Dialectics as an outlook emphasizes the “viewing of things
as moments in their own development in, with and through other
things.”® The understanding that “everything is related to
everything” is primary in this outlook. What is contemplated
here is the dialectical process where relationships, especially
oppositions, are understood as productive and transformative.
Conflictual or opposing forces are viewed not in their respective
fixed positions but more in their dynamic interactions toward
advancement or growth. This is also reflected by the prophetic
stance of Jesus versus the religio-political leaders of his time.
There is no stopping in a monolithic stance since a ceaseless
movement is always attributed to it, i.e., as a limitless dynamism.
For a mind that has taken up a dialectical outlook there is no
stopping in the negative alienating situations since they are seen
as part of a whole historical dynamic of interrelated forces or
entities.

As a mode of thinking, a dialectical reason is one that sets
no limits to theory and practice. It does not rest in any term or
proposition. It is reason in mation, rest-less in its endless search
for truth, for real enlightenment that seeks its fulfillment in human
emancipation. Thus, it is never content with just any form of
practice; much less in some stale and hardened forms. It is always
aligned with progressive practices in history, with movements
of change or transformations that never rest with their own
constructs. More positively, negative alienating situations
(contrast experiences) are approached from the perspective of
transformation for the Reign of God.

The initial drive of theorizing before concrete discord is
not aimed at some speculative synthesis but real reconciliation.
If the mind is able to reconstruct a fragmented totality, any
theorizing that seeks to fulfill this project must happen in thought
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alone without reaching out to reality. The dialectical process
becomes embedded in the process of thought itself, as the
synthesis is a product of cognitive activity. A more materialized
theoretical activity before a historical fragmentation entails,
however, [its] embeddedness and functionality in practical
involvement; and thus dialectics in praxis. Since the educator is
not so much confronted by the need to reconcile thought with
reality, and since s/he understands that the situation of poverty
and oppression, as judged by the Popes and the Bishops, is a
practical problem and not a theoretical one, his/her approach
gives primacy to praxis whose consummation is in human
wholeness in Christ.

With this embodied end in mind, because theologizing is
done with reference to action in reality, the educator adopts new
kinds of tools not so much from philosophy but from the social
sciences, or from philosophy already in close and constructive
relation with the social sciences. The social sciences, it must be
said, need philosophy for an epistemological critique, that is,
toward their self-understanding and for a rational grounding of
their claims. The social sciences, on the other hand, bring out
the object of a transformative education, which is consequently
treated axiologically; they “analyze the concrete misery of the
real world, the mechanisms that create it, and consider possible
models of liberation from it.”* This use of the social sciences is
done, therefore, in reference to transformative praxis. In this
regard, a broader understanding of one’s social involvement
within the University is also linked to the educator’s close links
with the more sociologically-oriented academic disciplines.

The cultivation of an inter-disciplinary expertise

The Catholic social thought as reflected in the Papal/
Episcopal documents about social issues is also a product of an
interdisciplinary endeavor. Oswald von Nell-Breunning’s
contribution to the formulation of Quadragessimo anno (QA) is
instructive. His teacher, Heinrich Pesch, who is now considered
the father of “solidarism” pervades the pages of QA. Solidarism
is a program for social reconstruction, “designed to strike a
balance between the excessive individualism of capitalism and
the excessive collectivism of socialism,” a system that Nell-
Breunning had translated into QA. The progressive character
which social analysis has taken shape in the various social
teachings documents indicates an advancement of every attempt
by the Popes and the Bishops to better understand social reality.
This also suggests the various ways through which every citizen
ought to concretize one’s desire for sociological clarity as well
as for social transformation.

There are several ways in which an educator for the CST
may be related or exposed to hazards in the use of the social
sciences. Some amount of diffusion of academic goods from other
disciplines will be observed in every interdisciplinary endeavor,
be it a use of empirical data, appropriation of social analysis/
conclusions, or application of analytical tools.

Data transfer poses the seemingly least “dangerous” process
involved in a researcher’s/ teacher’s use of the social sciences.
Data is quantifiable and verifiable and thus may seem to be more
innocuous. However, those who do not bother to verify all data
used may be misled or blinded by persuasive arguments. The
accuracy of data is usually taken for granted mainly because of
the convincing arguments attached to them.

The appropriation of a certain social analysis is a more
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risky process since it asks one to assume not only the correctness
of data but also the soundness of procedures and analytical
presuppositions. It is not that empirical data transfer involves no
assumption of presuppositions; it is not, however, always linked
to assumed analytical tools. Moreover, sociological approaches
are also circumscribed, to a great extent, by their position in or
dependence on the social framework. Nevertheless, the social
sciences (particularly those that pioneered in philosophy) have
warned about the context-dependent or socially-constructed
character of every reasoning (not to mention the inner-world’s
power disturbing the subject’s autonomy).

Some educators may not be aware, for example, of the tools
of analysis employed in understanding/explaining their data.
There are cases when a discipline will have to borrow models of
analysis from another field, which is already beyond the
educator’s concern, but it brings problematic items into its own
conclusions.

Transfer of analytical tools assumes a greater amount of
participation or direct involvement in either data-gathering or
social analysis. It is no longer a reliance on a product but rather
on the ways in which to produce a product. The tools of data-
gathering and analysis will have to form part of the ethicist’s
arsenal of theorizing, since the use of such tools will be
responsible for the continuing study about reality. Expertise or
academic habitus in the application of sociological procedures
and method in ethical theorizing may have to be established in
order to offer more unified discussions between reality and the
propositions offered as direction and impulse to a reality-
grounded life.

Inthis kind of relationship, the critical stance of the educator
to the object social as well as to the social science disciplines is
most likely optimal. It is only by way of this closer constitutive/
cross-fertilizing relationship that the process of reflection on
social matters may proceed with greater reflexivity and
objectivity. In this way one’s position as part of a reflexive process
of ethical production will also have to open up to the challenges
of reality, where people are and where the social sciences are.

Fostering a deeper social awareness

The development of a deeper social awareness is fostered
by a socially-committed perspective.

The term perspective could also mean somebody’s point
of view. Instead of looking at perspective as a reference point
from where the architects or artists could start composing their
creations, one can look at it as that point from where some things
are in view. In other words, perspective is a person’s or a group
of persons’ vantage point or viewpoint from where realities and
ideas are perceived, examined, analyzed, understood, etc. It is
that point where one can stand and possibly gaze at one’s horizon.

A certain thing (or idea) represented apart from a specific
vantage point lacks the referential factor that would endow it
with a concrete quality, a specific character or a particular feature.
Something will be seen or understood in a less concrete or even
less interesting manner when one fails to assign to it a character
or a familiar feature. This character or feature manifests itself by
grounding a story, a person or an idea in a social setting which
serves as grid of perspectives or viewpoints.

Thus, something presented apart from a person’s social grid
will usually show itself in an ethereal way—rootless, detached,
and having a general quality with little specifics.
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Consider the sleeping behavior of people. We know what
sleeping to most people means; but, we will really picture it if it
is presented to us in a concrete way—one that also includes the
“actor” and his/her situation and dispositions.

We will better understand someone’s account of sleeping
behavior if we contrast it with the account given by others who
come from different vantage points.

The act of sleeping is generally regarded as a temporary
suspension of consciousness, as a natural inactivity of the body,
arest needed for restoration of energy and for the repair of some
damaged bodily cells or tissues. This is the meaning of the act of
sleeping which we can communicate to almost everyone in this
world. Even a gradeschooler can understand the nature of the
act of sleeping this way. An Eskimo or an Australian aborigine
can also understand it. Something desirable is brought by this
kind of account about sleeping—its perceivable universality.

One can even try to say that there is a standard account of
sleeping behavior. The standard account is apparently the kind
defined by the experts, notably the medical experts: medical
doctors, psychiatrists—the authorities on bodies and minds.
These are the experts who have conducted some studies—
experiments—about the sleeping activities of people. With their
tools at hand—facilities, gadgets and other instruments that count,
measure, record, and analyze available data—and with their
technical-empirical methods of research, they are able to come
up with conclusions about the practice of sleeping even as new
sets of data in the future will contest their present conclusions.
The controlled character of the study, the so-called objective
nature of experimentation, the strict check-counter-check
procedures, the step-by-step technical method—all these would
somehow lend these experts some sense of authority which cannot
be given to somebody who lacks similar credentials and expertise.

But what kind of account does our experts give us about
the activity of sleeping? We don’t have to line up those
characteristic features that their accounts have. We are quiet sure
that for them the act is a natural biological need. From the medical
point of view, taking a good sleep is one of the essentials of
good health. It is also an occasion to have dreams which could
be a way of dumping cerebral garbage or, for psychoanalysts,
providing leads to the hidden traits of the dreamer. Such a way
of explanation presents the act of sleeping in its generality or its
nature. This is truly helpful in formulating for us a generalizable
account of the act of sleeping. This means that the sleeping
activity that they have defined can also account for the sleeping
behavior of the Eskimos inside their igloo or the Australian
aborigines or the African dessert’s bushmen who use their elbow
to elevate their head above the sandy ground, etc. Since those
experts had delivered value-free accounts, these can rise above,
if there are, different prejudices or preconceptions about sleeping
in various cultures or contexts. Thus no matter what prejudices
or preconceptions the Filipinos have about sleeping, the experts’
account is still true. Truth here means therefore to possess a trans-
national or cross-cultural character.

There is another way of understanding sleeping behavior—
the way of the philosopher. The more philosophico-
anthropological approach to the act of sleeping does not follow
the technical experts’ method. Theirs is a more speculative
approach. Philosophers do not strictly use those instruments of
science and technology, but they have traditions and culture; they
have tried to master them and they know how to “use” them, to
be creative with image and language. They are of the very
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speculative but imaginative type; they are also disciplined,
creative and very logical thinkers. They can formulate and
communicate an account of sleeping by their sheer ability to
compose ideas and concepts through systematic reflection and
speculation. They provide us insightful accounts of sleeping
behavior that are truly relevant to our need for the substantial,
ultimately relevant or meaningful.

For example, one philosopher could look at sleeping as an
expression of trust, a gesture of surrender to the realm of darkness.
Another one could see it as a necessary plunge into the uncharted
course of the unconscious. While another could see the act as a
defiance against the unknown and even death itself. These
accounts are by no means un-authoritative simply because they
lack the backing of scientific experimentations and the element
of testing and validations applied by technical scientists.

Philosophers are in their own ways also experts and
authorities. One may also consider some of them as experts in
their study of, say, events and traditions—the signs and imprints
left by human beings. Philosophers can also arrive at conclusions
about sleeping that have their roots in their in-depth studies of
the patterns of behavior of “sleepers” or insomniacs. They invent
concepts, principles, models of thinking, etc., that could
eventually help us towards a deeper, more meaningful
understanding and perhaps the ultimate significance of sleep.
Their reflections, however, are more ruthless (unrelenting), if
not rootless. Their approach uproots us from our familiar grounds
by forcing us to think with them. But theirs is not only an approach
that undermines our local foundations and challenges our ever
shifting supports in history, but also lifts us up into the seemingly
more stable areas of ultimate significances and foundations. Their
understanding of sleeping behavior is just “heavy,” “deep,”
“mind-boggling,” i.e., very philosophical!

But can such a philosophical, and that of the scientists’
universal, account of sleeping behavior offer us something to
change some of the negative features attached to the sleeping
behavior of some people? Can philosophy’s speculations and
science’s objectivity and universality be helpful in our struggle
against the “oppressive character” of some patterns of sleeping
behavior?

What | am asking is that when we are confronted with some
concrete cases where the sleep of “sleepers” have negative
features in them, can our experts in biology and in philosophy
assist us in our task of changing the people’s predicament? The
fact is that there are kinds of sleeping behavior that can only be
concretely understood if seen against the background of the
negative conditions that our sleepers suffer. In other words, some
kinds of sleeping behavior really raise issues that matter for
morality. That means we are confronted with issues where our
ethical stance matters, mainly because these issues force us to
take a stand, for good or for ill.

Now, let us be explicit with our agenda. In our discussion
about the different accounts of sleeping, we maintain that some
of those accounts are not necessarily sufficient. When one is
confronted with what is undesirable, negative, oppressive,
dehumanizing features of the act of sleeping, one cannot just
offer the scientific standard or the philosophical account where
one maintains “objectivity” or one may remain uncommitted.
There is more need to confront the problem as a moral problem
than simply to treat it as an object of experiment or speculation.
The latter approaches merely try to understand and communicate
sleeping in an “objective” way or explain it in a meaningful way.
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We could have a need for these approaches if their findings or
reflections could help us in our task of helping some people
oppressed in their situations. What we need is an approach that
do not just understand sleeping behavior, but one that changes
or transforms it when it is part of a dehumanizing order. Science
and philosophy are helpful insofar as they assist us in our goal to
promote individual and social well-being.

Suppose we take the sleep of Maria, a domestic helper, as
our object of study. What does this particular domestic helper’s
sleeping patterns mean?

Let us say Maria has employers who demand excessively
on her. When Maria sleeps she takes respite from their demands;
but, they may dislike Maria’s sleep because it deprives them
momentarily of Maria who is such an obedient and industrious
helper.

If we are sympathetic with Maria’s condition, we will not
remain on the level of explanation and stay with our account that
just regards her rest as a mere biological necessity or a plunge
into the unknown. We want something other than that. What we
want is a characterization of the act of sleeping that could arouse
sensibilities, make one become aware of the problem and thus
move one to commit one’s self to help Maria be freed from her
predicament. We probably need a more engaged account of her
sleeping behavior!

Our consciences are pricked when we learn that Maria’s
sleep is not something that would make employers happy because
they cannot avail of her ‘round-the-clock service anymore. Our
hearts could be exhorted to compassion and could be moved to
help Maria when we learn that her rest is something desirable
because she will be gaining more energy for the next day’s
backbreaking domestic schedule.

There are other examples of sleeping behavior which could
bring us to further enlightenment about our moral agenda. Take
the daytime sleep of some people like Pedro, a beggar and Clara,
aclub dancer. Pedro’s daytime sleep is usually a sleep of a hungry
man. He simply lies on an empty stomach. The act of sleeping
serves to make Pedro forget about his need for food. Some would
need solvents to induce themselves to sleep or numbness to
overcome the disturbing hunger pangs. Clara’s daytime sleep is
also serving a purpose—to maintain her night job. Clara’s
sleeping behavior does not just mean maintaining health, but
also maintaining a humiliating job. The act of sleeping here would
take to mean a handmaid of club-dancing or prostitution, as the
case maybe. Both of these accounts of sleeping are equally
morally significant. These accounts would appeal to our role as
moral agents who are expected to do something when
involvement is called for. These accounts pose the morally
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challenging questions, like “What should you do to solve Maria’s
or Pedro’s of Clara’s problems?” These accounts may exhort us
to denounce what is dehumanizing and affirm what is humanly
uplifting. They point to issues that challenge and arouse us to
get involved and do something to affirm what is truly good. They
ask us to be moral.

If we have not taken into account the moral significance of
Maria’s life, of Pedro’s status or of Clara’s job, to our
understanding of sleeping behavior, we could just have presented
the usual account from the perspective of biology or philosophy
which neither look at sleep from the moral perspective nor from
the perspective of those who suffer. And we could have failed to
come up with a “more helpful” account. We could have come up
with a less relevant meaning of the act of sleeping. We could
have failed to make an account of the act that is more socially
and morally relevant. This, however, takes for granted a certain
perspective that is socially involved.

Educators may have to adopt a certain socially-relevant
perspective to be able to offer some accounts of reality as morally
relevant. To be morally relevant, a social awareness needs to be
nurtured within a socially-embedded practice of education. Such
an awareness may be vital for an enriching communication of
the CST.

Conclusions

The reading and dissemination of the Church’s social
teachings must take into account the hearers’ context and
concerns. The dissemination of a tradition would also mean
communicating its significance to its hearers. This way, imparting
traditional knowledge is also opening up to the possibility of a
better understanding because of the importance given to it by
today’s readers. The concern to disseminate a significant Catholic
Social Teachings tradition may entail the development of a more
critically-informed social commitment, the cultivation of an inter-
disciplinary expertise and, the nurturing of a deeper social
awareness. All of these would enhance the process and exercise
of relevant dissemination. The complexity and the seriousness
of the task of teaching would demand a more intense and socially-
broadened mental and social preparations. As a form of
evangelization within a university setting, teaching the Catholic
Social Teachings calls for an engaged Christian response to social
issues, in away that Jesus Christ is proclaimed as the hope of the
poor.

t Cf. John Paul I1, Sapientia christiana, Apostolic Constitution on
Ecclesiastical Universities and Faculties (April 15, 1979); John Paul
I1, Ex corde ecclesiae, Apostolic Constitution on Catholic Universities

(August 15, 1990).
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investigation. See David Tracy, The Analogical Imagination: Christian
Theology and the Culture of Pluralism (London: SCM Press, 1981),
141f.

% See Ertell OLLman, Alienation: Marx’s Conception of Man in
Capitalist Society (Cambridge: Cambridge University Press, 21976),
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